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" Thou art Peter; and upon this rock I will build my Church; and the 
gates of hell shall not prevail against it: and I will give unto thee the keys of 
the kingdom of heaven : and whatsoever thou shalt bind on earth shall be 
bound in heaven; and whatsoever thou shalt loose on earth shall be loosed in 
heaven. — ^Matt. xvi. 18, 19. 
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TliwaH Petm; and upon this rock I loiU build my chufck; and 
tKeffoietofhelt ahall not pretxiil against it : andlaiUgiet 
vnto tha the leas of the l-higdoin of heaven ; and vihataoeiKr 
t?iou ahaU bind on earth »ha!l be bniiiul in heareii; and tokat- 
toeeey tkoii nhalt loose on earth ehnU be loosed in heaven. — 
Matthsw svi. 18, 19. 

It is recorded by three of tlie Evangelists that " the 
disciples disputed among themselves whicli of them 
should be the greatest in the kingdom of heaven." 
At the time they so disputed, tlicy were utterly 
ignorant of the spiritual nature of that kingdom — 
they thought that it was to be altogether of this 
world J and that, as the immediate followers and 
intimate companions of Christ, they should eacli 
possess some temporal authority and power, in 
proportion to their respective merits. In order to 
end their dispute, as well as to give them a more 
correct notion of the kingdom about which they 
disputed, our Saviour "called a little child unto 
him, and set him in the midst of them, and said. 
Verily I say unto you, Except ye he converted, and 
heconie as Uttle cliildrcti, ye cannot enter into the 
kingdom of heaven. Whosoever therefore shall 
humble himself as this little child, the same is 
greatest in the kingdom of heaven." 

The holiest and the best of men have ever been 
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the most humble. The more eminent they have 
been in true religion and virtue, the more they have 
been like unto little children — remarkable for sim- 
plicity of heart and teachableness of spirit. It is 
nevertheless a grievous and well-known fact that, 
in every age of the Church of Clirist, there have 
been numberless disputes amongst its members, as: 
to which of them should be the greatest. These 
disputes have originated rarely or never with the 
truly sincere, but with the insincere and worldly- 
minded. For, let it be remembered, that the visible 
Cburcli of Christ includes in the number of its mem- 
Ijera every variety of character amongst men, except 
the openly profane and avowedly infidel. It includes 
the sincere and the insincere, the renewed and the 
imrenewed, the truly Cliristiau and the hypocrite; 
and the reason of this is, that every person baptized 
in tlie name of Christ is an admitted member of his 
Church — he is admitted by baptism; and he conti- 
nues to be a member, until by some sentence of the 
Church herself be is put out of communion; or by 
some act of his own he renounces all pretensions to 
the Christian name and character. (Note 1.) 

As circumcision was the mark of the old cove- 
nant, so is baptism the mark of the new covenant; 
and as, according to the old covenant, a man was 
admitted by circumcision into the Jewish church, 
and numbered amongst the chosen people of God ; 
so it is that, according to the new covenant, a man 
is admitted by baptism into the Christian Church, and 
numbered amongst the chosen people o£ God in 
Christ. I 
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If ttie life and conversatiun of any one, admitted 
by baptism into the Christian church, be not fla- 
grantly inconsistent with a profession of the faith, 
he is to be regarded as " a member of Christ, a 
child of God, and an iuheritor of the kingdom of 
he-aven;" although in reality he may be very far 
frum such a state of grace — a child of Satan, and 
ail heir of hell. For "they are not all Israel that 
are of Israel." — Rom. ix. 6, 

All were not true Israelites that were born of 
Israel according to the 6esh; nor were tliey all 
true Israelites that had been numbered amongst liis 
ilescendants in the covenant of an outward circutn- 
ciaion. The circumcision necessary for admission 
into the niunber of the tnic IsracUtes of God was a 
circumcision of the heart. In the sight of God, as 
it respects spiritual and eternal blessings, circumci- 
sion was nothing and un circumcision nothing, but a 
new creature. — Gal. vi. 15. And so the baptism^ 
necessary for atbaission into the immber of the true 
disciples of Christ, is a baptism of the spirit, a puri- 
fication of the heart, a sanctification of the mind. 
The baptism of water is nothing in the sight of God, 
if there be not internally corresponding a new crea- 
ture. "The old man must be put off, which is 
corrupt according to the deceitful lusts; and the 
new man put on, which after God is created in 
righteousness and true holiness." — Ephes. iv. 22 — 24. 
" I know," said our Saviour on one occasion to 
the Jewsj "I know that ye are Abraham's seed; but 
if ye were Abraham's children ye would do the works 
of Abraham.. ..Ye are of your father the devil, and the 
n 2 
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lusts of your father ye will do."— John viii. 3?, 44. 
They were born of Abraham according to the flesh, 
but not according to the spirit. And so a man may 
be born of God in Christ by the baptism of water 
nccording to the flesh, and yet not according to the 
spirit. 

"Except a man be bom of water and of tlic 
spirit, he cannot enter into the kingdom of God." — 
John iii. 5. lie must he bom of water as the means 
of admission into the visible kingdom; and he must 
be bom of the spirit as the means of admission into , 
the invisible. It is the baptism of water which 
makes a man a member of Christ's visible Church; 
and it is the baptism of the spirit which makes him 
a member of his invisible Church. ITiis spiritual ' 
baptism it is which delivers him really and eflTec- 
tually from the dominion of sin and death, and in 
the truest and highest sense makes him " a member 
of Christ, a child of God, and an inheritor of the 
kingdom of heaven." 

As then tliere is in the visible Church of Christ 
<:very variety of character, except the openly profane 
and avowedly infidel, we are not to be surprised that 
disputes have continually arisen amongst its members 
!i3 to which of them should be tlie greatest. It 
would be too much to say that these disputes have 
invariably originated with the insincere and worldly- 
minded — the baptized of water but unbaptized of 
the spirit; it would be charging too much on the 
insincere and worldly-minded, and too little on the 
sincere and spiritually-minded portion of the Churcli, 
The most sincere and faithful Christian may unhap- 
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pily be led astray by the oiniiions and practices nf 
those with whom he is in daily intercourse, as St. 
Peter was on the question of obedience to the ritual 
part of the Mosaical hiw; or he may to a certain 
extent be led astray by the evil of liis own heart; 
" the law that is in his members warreth against the 
law of his mind," and it may prevail upon him " to 
do what he would not," as St. Paul laments; but it 
will not be questioned for a moment that to the 
sincere Christian, the guilt of originating grievous 
disputes about pre-eminence is not often found to 
attach itself, — for, in proportion as lie is chargeable 
with such guilt, he is chargeable witli violating the 
first principles of the Gospel, and of manifesting a 
spirit utterly inconsistent vith that humility which 
is the characteristic of every one baptized of the 
Spirit of God. 

We do not read tiiat the disciples ever disputet! 
about which of them should be the greatest after tiic 
descent of the Holy Ghost upon them. They some- 
times disputed about the best means of propagating 
the Gospel, and of advancing the interests of the 
kingdom, but never about which of them should be 
the greatest. They were all actuated by one and the 
selfsame spirit of humility with i\hich tlie Apostle 
spake when he said, " I am less than the least of 
all the apostles, that am not meet to he called an 
apostle, because I persecuted the church of God; 
but by the grace of God 1 am what I am." And 
such is the spirit that has ever actuated the true 
disciples of Christ; they have ever been disposed 
" to esteem others better than themselves." 
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After these general, and it is thought not unne- 
cessarj', ohservations respecting the i-islbie churdi 
of Christ, and its members, let us proceed to the 
consideration of those high claims and pretensions af 
the Bishop of Rome, whicli allegedly are founded, 
so far as Scripture is appealed to, on tlie words 
addressed to St. Peter. 

He asserts that, as the successor of the Apostle 
Peter, he is the greatest in the kingdom of heav^i; 
and that lie has obtained by inheritance from that 
Apostle authority and power over the entire Chris- 
tian world; that the keys of the kingdom are depo- 
sited in his hands, which lie interprets as meaning 
that no one can be saved but by his instrumentality; 
'•' He opencth and no man shutteth, and shutteth 
and no man openeth." And he further asserts, that 
he can absolve from sin, &c. in the sight ai God, 
snd also that, by a full and just interpretation of the 
vcords, " Whatsoever thou shalt bmd on earth diidl 
be bound in heaven, and whatsoever thou shalt 
loose on earth shall be loosed in heaven," it must 
be conceded that to him is g^ven the power of bind- 
ing men to the observance of wliatsoever he may 
decree in matters of faith and practice, and also 
of loosing them from every contravening obligMiim, 
moral and religious. (Note 2.) 

In the exercise of this last pretended prix-ilege, 
especially, it is that he has exalted himself not me^y 
above all that is human in the Church of Christ, but 
" above all that is called God or tliat is worsliipped; 
so that be as God sittetb in the temple of God, Hhew- 
ing himself tliat he is God." 
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It is here unnecessary to make any remark on 
the subject of apostolical succession: for if »-c admit 
[hat the Bishop of Rome is legitimately the succes- 
sor of the Apostle Peter, and that not a shadow of 
doubt rests on the entireness of the succession, it 
still may, and not the less easily, be proved that the 
text affords no warrant for pretensions to spiritual 
supremacy; and that the Scriptures do not, in any- 
thing recorded of the Apostle, give the least counte- 
nance to claims such as tlie Bishop of Rome has put 
forth. In order that this may not be viewed as a 
mere assertion, we shall in the first place inquire 
into the exact meaning of the words which our Savi- 
our addressed to St. Peter, and thence determine the 
question whether he did or did not give to him any 
authority, or invest him with any power, over the 
rest of the apostles. If he gave to St. Peter no 
authority or power over the rest of the apostles, it 
follows of necessity that the Bishop of Rome cau 
lay claim to no authority or power over any contem- 
porary bishop in the Church of Christ. 

Thou art Peter, and upon this rock I viill build 
my church; and the gates of hell shall not prevail 
against it. 

It must be observed, that the word Peter in the 
original is Herpos, which signifies a rock or large 
stone; and the word which is afterwards very pro- 
perly translated rock, is Trerpa. Kayw Be aot Xeyn), 
on av el Uerpos, xal eVt TavTj/ rfi Trerpa oiieoSofi^'/ad) 
fiov -r-rjv eK/tXija-lav. The diiference in the termina- 
tion of the two words has been thought to indicate a 
.d^erence in the persons or things signified. It has 
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been thought that the word treTpa is to be referred to 
Christj and not to Peter, Thou art by name Tlerpos, 
rock; I am also a rock, the rock of ages; on this 
rock, -rrerpa, myself, 1 will build my Church, and tli e 
gates of hell shall not prevail against it. A similar 
interpretation is given to the passage by some of the 
fathers of the Church, as Mell as by many modern 
divines of inidoubted learning and piety. The word 
TTETpa is taken in reference to the confession whicli 
St. Peter had just matle of Christ. " But whom say 
ye that I am? And Simon Peter answered and said, 
Thou art the Christ, the Son of the living God. And 
Jesus answered and said, Blessed art thou, Simon 
Bar-jona: for flesh and blood hath not revealed it 
unto thee, but my Father which is in heaven," &o. 

The words have also been taken in the sense of a 
promise to St. Peter that on him the Churcii should 
be built; and as far as scriptural ti"uth is considered, 
we do not see the least difficulty in admitting such 
an interpretation of the passage ; for, unquestionably, 
the Church is "built on the apostles and prophets, 
Jesus Christ himself being the chief corner-stone."' 
— Eph. ii. 20. " Ye also as living stones are built 
up a spiritual house, a holy priesthood, to offer up 
spiritual sacrifices acceptable to God by Jesus Christ. 
Wherefore also it is said in Scripture, Behold I lay 
in Zion a chief corner-stone, elect, precious, and he 
that believetli on him shall not be confounded." — 
1 Pet. ii. 5, 6. 

The Apostle Peter was among the first to preach 
the Gospel to the Jews, and the very first to preach 
it publicly to the Gentiles; nor can it be justly 
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questioned, that he was tlie most remarkable of the 
"hving stones" made use of by the great Master- 
builder, in laying the foundation of the Church of 
God; and hence, by a figure of speech, the synec- 
doche, a part being put for the whole, he may, very 
consistently with the tenor of Scripture, be called the 
atone or rock on which the Church ivas built. He 
was not the only stone, nor the chief corner-stone, 
but tlie most remarkable. His efforts were greater, 
and, under the divine blessing, more estenaively 
successful, than the efforts of any one of the other 
apostles, except St. Paul, for the propagation of the 
Gospel. 

We cannot see any difficulty in admitting this 
interpretation of the passage, for it does not prove, 
nor does it imply, that he had any authority or power 
over the rest of the ajiostles; and therefore it does 
not prove, nor does it imply, that his successor in the 
see of Rome has any power or authority over con- 
temporary bishops. Of this, howerer, more here- 
after. 

The next sentence, " And the gates of hell shall 
not prevail against it" is very similar in meaning to 
Uie words, which our Saviour addressed to all the 
apostles, before he ascended to the Father. He 
commissioned them to preach the Gospel to every 
creature, and then he said, " Lo! I am with you 
altcay, even unto the end of the world." If he were 
with them, who or what could prevail against them ? 
As they built up the spiritual house of God, admits 
ting believer after believer into communion with the 
saints, he would be with them, to prosper them in 
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their work, and to give that work Lis almighty pre- 
tection and support against every opposing power, 
and tliis he would do, even to the end of the world, 
so that the Church which they built should never be 
totally destroyed — it was his own work, and the 
gates of hell should never prevail against it. 

It will be easily seen that this was not a promise 
made exclusively to the see of Rome. It was a 
promise of protection and support to the Church 
universally — a promise to " all who love the Lord 
Jesus Christ m sincerity." The humblest believer 
Htay take the promise to himself, for he is a part of 
the spiritual house of God — a U^-ing stone, fitted by 
the great Master-builder in that exact jjosition which 
is best suited to his own and the general good. 
Satan may be permitted to assault him, the world 
may harass, and his own flesh may prove inimical to 
his peace; but of this he may rest assured — "the 
gaies of hell e/rall never prevail i^aimt him.'' 

The Romanist rejects this inteqiretation, and, 
limiting the sense within the narrowest possible com- 
pass, he applies the promise exclusively to the see of 
Rome, for he contends that the Church of Rome is 
the only true Church of Christ. He will not allow 
tiuit "the visible Church of Christ is," simply, "a 
congregation of faithful men, in t!ie which tlie pure 
word of God is preached, and the sacraments duly 
ministered, according to Christ's ordinance, in all 
those things that o£ necessity are requisite to the 
■Art. 19. He rejects this definition as im- 
perfect, though correct as far as it goes. He asserts 
that there are four marks by which the true Church 
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is known. Unity, Holiness, Catholicity, and Aposto- 
licity, and he contends that tliese marks are to be 
found only in tlie Church of Rome. 

It is with confidence we join issue with hiiu, and 
on our part contend that these very marks are to be 
fuund in the Church of England, and nut in the 
Church of Rome. 

The first is Unity. 

In the Church of Kngland there is an imity of 
faith in all the essentials of Christianity, an unity of 
sentiment on the great point of submission to the re- 
vealed word of God — we may take tlie words of St. 
Paul to the Ephesians, and say, " Tliere is one body 
and one spirit, even as we are called in one hope of 
our calling : one Lord, one faith, one baptism, one 
God and Father of all, who is above all, and tlirongh 
all, and in you all." 

It is true that there is much difference of opinion 
amongst the members of our Church on subjects nof: 
clearly revealed in the word of God; but this is also 
the case in the Church of Rome; and what is more, 
the general councils of that Church have differed fre- 
quency and widely on subjects even of vital import- 
ance. They have put forth doctrines and enjoined 
practices in one age, which, in the very next, they 
have repudiated, as false and damning. It is matter 
of history, and cannot be denied, that, as a Church in 
different ages, Rome has not been at unity with her- 
self. It were an insult to the understanding of any 
one in the least acquainted with ecclesiastical history 
to affirm, that she is the same now as in the first 
three centuries, when the doctrines of her iuftiliibility. 
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supremacy, &c., were unknown. She is totally dif- 
ferent. She htts apostiitized from herself, and from 
the faith once delivered to the saints, by the recep- 
tion of the doctrines, and by the adoption of cere- 
monies, which were never so much as heard of in the 
Chtirch of Christ, for ages after the time of the 
apostles. 

It is in vain for Iicr to boast of adhesion to these 
doctrines and ceremonies, as a mark of unity, for the 
space of ten or even fifteen hundred years. Adliesion 
to doctrines and ceremonies, which the Church in the 
days of her purity knew nothing of, and, if she had, 
wotdti have rejected with abhorrence as unchristian 
and idolatrous, is no mark of unity — it is the mark of 
perpetuated apostacy. The Church of Kngland di- 
vested herself of this very mark of apostacy at the 
Reformation. She renounced every doctrine and 
every ceremony which slie found no warrant for in 
the precepts of Scripture, in the practice of the early 
Church, or in the dictates of sound reason; and 
therefore, in her collective capacity as a Church, she 
has now the mark of unity in a sense in which the 
Church of Rome has not; vi^:, unity with herself in 
the first ages. 

j\s to the unity amongst the individual members 
of the Church of Rome, it is far less real than pre- 
tended. A diversity of opinion and sentiment 
obtains amongst them, as great and even more pal- 
pable than amongst the members of the Church of 
England. In the Church of England tliere arc no 
religious orders, or separately constituted societies, 
like those met with and acknowledged in the Church 
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of Rome. It ia well known, that these societies 
differ widely in their religious views and sentiments, 
and that they are ever contending with each otiicr. 
Their unceasing contentions furnish a complete nega- 
tive to every pretension of the Church of Ilonie to 
unity. 

The diversity of opinion which obtains in the 
Church of England, on snljjecta not clearly revealed 
in the word of God, is no vitilation of any professed 
princijile of unity, as in the Church of Rome. It in 
the legitimate result of the operation of a principle 
for which all true Protestants will unitedly contend — 
the principle is the right of private judgment. 

If we are accountahle to God for the use of our 
reasoning faculties, we must of necessitj- possess the 
right of private judgment, or, in other words, we must 
possess an entire freedom in the use of those facul- 
ties; for without freedom there is no accountabilitj'. 
{Note 3.) And let it be observed, that if tlie right 
of private judgment be conceded, it is vain to expect 
an uniformity of opinion. A difference of opinion 
will necessarily arise by reason of the difference in 
the constitution of our minds, as well as by reason of 
the difference of view that will be given of the same 
thing to different persona in different circumstances; 
but a difference of opinion in this case, tlie case of 
the Church of England, cannot be regarded as a want 
of unity, for there is unity at the foundation, iv'r,, an 
unity of principle. A tree will send forth branches 
in diverse directions, the branches are different from 
each other, but they are united together at the root, 
and participate in one and the same vitality. It is 
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just BO that the members of otir Church may differ 
from each other on subjects not clearly revealed in 
the word of God, but they are united together in Che 
same principles, and participate in one and the Bamc 
vitality, by the reception of those doctrines of the 
Gospel which arc essentially necessarj' to salvation. 

It were, however, to he wished that all who 
believe in the Lord Jesus Christ could be brought to 
think and to speak the same things. And yet it may 
be questioned, whether an uniformity of opinion 
would be productive of so much good as we are -dis- 
posed to imagine. It may be that a dirersity of 
opinion is absolutely necessarj' for the good of the 
Church, as a dissimilarity of countenance is necessary 
for the good of society. It is easy to see that, if 
God had made us all so exactly alike in voice and 
feature as to have precluded tlie possibility of our 
distinguishing one man from another, interminable 
confusion and incalculable misery must have been 
the result — society could not have held together. 
And may we not suppose that a difference was made in 
the frame and texture of our minds by the great 
Creator, for reasons equally wise and equally good, 
both as it respects the Church and the world at 
large ? It is not difficult to see, that if our minds 
had been formed so exactly alike, as to have enter- 
tained exactly the same views and the same opinions 
on every subject, the world would have experienced 
much greater misery than it does now, by reason of 
an unceasing and universal conflict amongst men in 
pursuit of the same things. One man is now desit- 
oua of military fame, another of influence ip civ*!! 
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^irs, anotlier of renown in the M-orld uf letters, 
another of riches, another of domestic happiness — 
infinitely diversified are the desires, views, and pur- 
suits of men. This diversity diminishes competition 
and all ita evils. In proportion as you multiply the 
pursuits of men, and their pursuits are ideiiticsl 
with their opinions and views, so you iiiercase tlic 
means of tlieir happiness. A difference uf pursuit, 
by which arises the necessity for mutual assistance, 
is one of tlie strongest bonds of society. Can wc 
then suppose that a difference of opinion amongst 
the memhers of the Church of Christ, provided they 
hold to the fundamentals of Christianity, is in no 
respect beneficial! At least, this good very evi- 
dently results — the whole body is kept thereby in a 
healthier state of activity, in its search after truth, 
than it otherwise would be. If there were an uni- 
formity of opinion in the Church, as well as an unity 
of spirit, we cannot tell how lukewarm she mighl 
become, or to what extent her lukewaminess mighf 
proceed, nor can we say what evils might arise. Of 
this, however, we may rest assured, that if a diversity 
of opinion had not been, under the controlling hand 
of God, beneficial to the Cliurch, he would have so 
ordered things as to have prevented it from ever 
arising; but it is his own work — it arises out of the 
veiy nature of things which He has created and made; 
and we doubt not that when the whole scheme of his 
mysterious providence is opened out to our view in 
another world, and we arc enabled with perfected 
minds to comprehend it, we shall see in tliia very 
particular unlimited wisdom and goodness, and in 
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language similar to that of the Apostle's, we shall 
say, " O the depth of the riches, both of the wisdom 
and knowledge of God ! How unsearchable are his 
judgments, and his ways past finding out ! ... Of 
liim, and through him, and to him are all things : to 
whom be glory, for ever and ever. Amen." — Rom. 
xi. 33,36. (Note 4.) 

In the days of the apostles, we read of manjr 
differences of opinion amongst the members of the 
Church, and will it be said that tlie Church did not 
then bear the mark of unity ? The Epistles of the 
New Testament are all proofs of the existence of 
differences in the Church, for they were written witli 
a view to obviate differences, at least a great part of 
them were. If then it be allowed that the Church 
had the mark of unity in the days of the apostles, 
notwithstanding differences of opinion which arose 
perpetually amongst its members, how can it be siud 
that the Church of England has it not ? 

The Church of Rome, in defcnding'_herself against 
the charges of all who protest against her abomina- 
tions, invariably classes them together, as if they 
formed one body, and then she points to their divi- 
sions as a violation of Christian unity; but this is 
disingenuous and unjust towards the Church of 
England, whose principles are opposed to schism ia 
every form. The unity of the Church of England ia 
in no way aifectcd by the conduct of those who dis- 
sent from her; with their conduct ehe lias nothing to 
do, except it be to protest against it, as she protests 
against the superstitions of the Church of Rome. 
We are aware of its being said, tliat in conceding 
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liie right of private judgment, she opens tlie riooii- 
gate of schism, and, in principle, allows of dissent. 
They who assert this can hty no claim, we think, to 
ordinary discernment; for surely the right of privati' 
judgment is not tlie right of doing each man as lie 
pleasesj without regard to law or reason. In the law 
of God schism is most clearly prohihited ; and will 
any exercise of the right of private judgment abro- 
gate the prohibition? If it be said in the Sacred 
Volume, " Let there be no divisions among you," can 
any exercise of the right of private judgment oblite- 
rate the words, and justify the man who, in direct 
violation of the precept, separates ivithout cause from 
the communion of the great body of Christians in the 
land where he dwells ? Assuredly not. 

It has also been said, that the Church of England 
did herself set an example of reparation from tlie 
main body of Christians at the Ucformatioii. Tiic 
assertion is untrue. The Reformation was not the 
act of unauthorized individuals — it was done in coun- 
cil, by the bishops and pastors of the Church, to 
whom of right and duty it belonged to "drive away 
all erroneous and strange doctrines j" it ivas confirmed 
by the laity in their national councils, and assented 
to by the sovereign, who, in this kingdom, is certainly 
supreme over all orders of men. There was no sepii- 
ration then from the main body of Christians in this 
land; and as to any separation from the main body 
abroad, belonging to the Church of Rome, tlie guilt. 
must rest wholly with that Cliiircli which forbad 
communion, by demanding unlawful concessions, U 
was impossible for the Church of Kngland to frater- 
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iiize or to hold communion with the Church of Rome 
without partaking of Rome's apostacy, and so making 
shipwreck of her own faith in the Gospel of Christ. 

If the dissenters from our Church could prove, or 
if in their conscience they beheved, that she has 
apostatized from the faith once delivered to the 
saints, they would no doubt have some reason for 
separating from lier communion; and yet even then 
their case would not be exactly similar to hers, for 
their separation would, after all, be the act only of 
individuals; still, we say, that tliey would have some 
reason by which to justify their conduct: but the 
chaise of apostacy cannot be proved against her, nor 
do the dissenters generally attempt to bring agdiist 
her such a charge; very generally they allow tliat in 
all the essentials of Christianity she is faithful to her 
trust, as the "witness and keeper of Holy Writ." 

In the latter part of this work we shall speak at 
large of dissent — it is therefore unnecessary here to 
say more on the subject. It is sufficient to have 
pointed out the injustice of charging upon the Churdi 
of England the sins of those who separate from her. 
In no M'ay doea their conduct affect her claim to 
unity. 

Hie next mark of the true Church to be con- 
sidered is Holiness. 

There can be no doubt that if any body of men, 
bearing the name of Christ, should teach unholy doc- 
trines, or doctrines which did not tend more or leas 
directly to promote holiness, we may at once pro- 
nounce them to be no part of the true Church. 

The Church of England, in her teaching, adt^>tB 
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tie priQciples laid down iii Art. 20. " llie Church 
iiatli power to decree rites and ceremouies, and au- 
thority in controversies of faith; and yet it is not 
lawful for the Churcli to ordain anything that is con- 
trary to God's word written, neither may it so 
expound one place of Scripture that it be repugnant 
to another. Wherefore, althougli the Churcli be a 
witness and a keeper of Holy Writ, yet, as it ought 
not to decree anything against tlie same, so besides 
the same ought it not to enforce anything to he 
.fcelievcd for necessity of salvation." 

Tlie Church of England on this ground claims 
' -themarkof holiness; t'l'^., that her teaching is strictly 
:in accordance with t!ie Holy Scriptures. Her pre- 
cepts are the precepts of the Bible, Whatsoever is 
not found therein, or cannot be proved thereby, she 
does not, and never did, force upon the consciences 
of her members. 

Let any reasonable man ask himself tliis question. 
Which is the more hkely to bear the mark of hoU- 
iiess, the Church which instructs her members from 
the pure word of God, or that which instructs her 
members from the questionable source of human 
tradition! The Church of England piits forth no 
t^aim to infallibihty, but sends its members to the 
word of God itself, saying, " Search the Scriptures ; 
prove all things ; depend not on human testimony — 
for even general councils may err; read for yom-- 
selves the oracles of God." The Church of Rome, on 
the other hand, teaches for doctrines the traditions of 
men; and, like the Scribes and Pharisees of old, she 
cbims for these traditions an authority equsd to that 
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of the word of God. If we said that she permitted 
not her members to read the word of God, we 
should be charged with misrepresentation; but in 
reahty she does this by compelling them to read it 
only in connection with ]ier own interpretations 
which " make the word of none effect." 

We say, then, let any reasonable man ask himself 
the question. To which of the churclies is it more 
likely that the mark of holiness belongs ? The mere 
statement of the question is a decision in favour of 
the Cliurch of England. If not so, let Italy, France, 
Spain, or Portugal, be compared with England in a 
moral point of view, and no doubt can for one mo- 
ment be entertained on the subject. " A tree ia 
known by its fruit," and the moral condition of the 
countries we mention is the fruit of Rome's teach- 
ing and influence. They are her witnesses, but they 
are witnesses against her — their reply to the question 
is, that her mark is the mark of whoredom and 
iniquity. 

The Church of England has "bound the trtitli 
about her neck, and written it upon the table of her 
heart;" the result, as might be expected under the 
blessing of the God of truth, is, that the place of her 
abode has become the habitation of virtue in com- 
parison with the countries we have mentioned, — on 
the hiitels and door-posts of her dwelhng is written, 
and may the writing never be obliterated. Holiness to 
the Lord. 

The third mark proposed is Catholicity. 

The unlearned Protestant is often taunted with 
the question, " Where was your religion before the 
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time of Luther?" Tlie reply has been given very 
properly thus : " In the Bible, wliere the religion of 

lodern Rome never was." Every one knows that 
the present system of Rome's theology is not to he 
found in the word of God, and that it was unknown 
to the Church of Christ in tlie days of the apostlei. 
Papal supremacy, infallibility, tran substantiation, 
purgatory, the sacritioe of the mass, auricular con- 
fession, the celibacy of the clergy; these, and many 
other peculiarities of the Church of Rome, are 
novelties, the origin of whicli can be traced with 
more or less accuracy to different dates subsequent 
to the fourth century. If these doctrines and super- 
stitions form the body of her system, and they con- 
fessedly do so, it is very clear that she is not catholic 
as to time. {Note 5.) 

If indeed she would cast aside these unscriptural 
and superstitious additions from her original struc- 
ture, which, like the moss and ivy upon her abbey 
walls, have, in the course of centuries, attached 
themselves to it, we hesitate not to say that her 
catholicity would he seen and acknowledged by 
every right-judging Christian; but she elings to 
them with a steadfastness worthy of a holier cause. 
They are the fungous growth of ignorance, craft, 
and superstition, but she esteems them the very 
principles of her existence and well-being. If she 
would with a reforming hand sweep them away from 
her original structure, as the Church of England has 
done, she might present to the world the bold and 

simple outlines of the early Church of Christ, and 
could deny her catholicitj-j but in her \)resent 
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fonn she is not catholic as ie timey nor is she i» io 
place, for m many a land her system is unknown; 
and yet^ in many a land where her system is uii«» 
known^ the unadulterated word of God has found 
its way^ and the human heart has been converted:. 
May we not to such places point and say^ that, 
though the Church of Rome is unknown^ the Church 
of England is in reality established — not in name^ 
nor in outward form — ^but in the body and spirit 
of her theology ? The Bible is the spirit and body 
of her theology, and where that is received in its 
purity and power, she is in reaUty established* 
Thus considered, the catholicity of the Church of 
England is, as to place, commensurate with the 
catholicity of the Grospel. And who can doubt her 
catholicity as to time ? Rome has herself recorded 
the fact, that in every age a voice has been heard 
protesting against her iniquity; and that all her 
might, and craft, and cruelty were insufficient to 
suppress it. The two witnesses of God — ^the Scrip- 
tures — prophesied against her; and their testimony 
was received into the heart of thousands whom she 
persecuted and slew — these were the martyrs of our 
Church — ^^ slain for the word of God, and for the 
testimony which they held/^ — Rev. vi. 9. 

Let the Church of Rome bring forth the registers 
of her own tyranny, and we need no other evidence 
of the fact that Protestantism has existed in every 
age; and that, ^^ though persecuted, it was never 
forsaken, and though cast down, it was never de- 
stroyed.^^ The Lord, faithful to his word, never 
suffered ^^the gates of hell to prevail against it:^^ it 
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vfaa his own work — his ovm Church: it was thg 
sutetuary of his presence, where the fire of true 
deTOtion to the name of Jesus was preserved, as 

only name given under heaven whereby man 
can be saved," — Acts iv. 12, 

AH that we ask of Rome is, to search the regis- 
tries of her Inquisition; let lier enter the dungeons 
of by-gone days — let her carry her thoughts hack to 
the many scenes of cruelty that have been perpe- 
trated at the shrine of her apostacy — let her read 
tlie long catalogue of victims to her infallihihty on 
the scaffold and at the stake — and then let her say, 
if she cauj that Protestantism was unknown before 
the Reformation. Tlie Reformation was but the 
full outbreak of that spirit which from the earhest 
period disturbed her guilty peace. It was then tliat 
" the little one became a thousand;" and, under the 
blessing of God, we doubt not hut it will at last 
exceed in number the sands on the sea shore. 

It is impossible to deny the catholicity of olu- 
Chmrcb as to time. And yet, it will be asked, 
Where was its visibility before the Reformation } or 
if visible, hi what relation did it stand to Rome, 
which is generally considered the visible Church of 
Christ before that event? 

It was not visible, we grant, in the same outward 
form as now. It was mutilated in its members, — 
pale and haggard with imprisonment, stripes, and 
death ; the world looked upon it with scorn and 
derision, even as it looked on the Son of God when 
he suffered, the just for the unjust; but for evidence 
of its visibility we still appeal to Rome. She found 
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Catholicity, and Apostolicity, belong to the Church 1 
of England. It is only to the last of these marks, 
viz., apostolicity, that the Church of Rome has any I 
the least shadow of a just claim. We shall therefore 
conclude this part of our discourse with saying, that 
as we have proved that the Church of England bears 
every mark of the true Church of Christ, we are 
bound to believe that " the gates of hell shall not 
prevail against it." It is " built on the apostles and 
prophets, Jesma Christ himself being the chief cor- 
ner stone." 

We have now to consider the meaning of tJie 
words, "I will give unto thee the keys of the Hngdom 
(if heaven: and whatsoever thou shall birtd on earth 
shall be bound in heaven ; and whatsoever thou shalt 
loose on earth shall be loosed in heaven." 

It is necessary to observe, that as the phrase, 
" kingdom of heaven," must be taken in a twofbld 
sense, viz., as meaning the invisible and also die 
visible Church of Christ, we shall take the promise 
in reference, first, to the former of these meanings; 
and, secondly, in reference to the latter. 

First, then, in reference to the invisible Church 
of Christ. 

In the original signification of the metaphor, we 
take the keys to be the means of opening and of shut- 
ting; or, as our Saviour himself has explained it, the 
power of loosing and of binding. 

It is by means of the Gospel that heaven is 
opened to men, and by the same means it is shut 
against them. By " the ministry of the word" men 
are loosed from th^ sins, and brought into the 
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glorious liberty of the sons of God, and by the same' 
means they are bound in their sins unto death should 
they neglect "so great salvation." "Wc are unto 
Bod," says St. Pan], "a sweet savour of Christ in 
them tliat are saved, and in them that perish; to the 
one we are the savour of death unto death, and to 
the other, the savour of life unto life."— 2 Cor. ii. 
35, 16. And hence the meaning of the promise, " / 
toill give unto thee the keys of the kingdom of hea- 
ven" is precisely this, " / toifl invest thee wilh autho- 
rity and power to preach ike gospel to every people, 
and to baptize them in the name of the Father, and 
»f the San, and of the Holy Ghost." 

It was not until the day of Pentecost, that either 
iSt. Peter, or any other of the Apostles, received 
authority and power to preach the Gospel, and to 
administer its ordinances; for, although oiu' Saviour, 
before his ascension, commanded them to "go into 
all the world, and preach the Gospel to every crea- 
ture, and to baptize them in the name of the Father, 
and of the Son, and of the Holy Ghost," it will be 
remembered that he idso said, " But tarry ye here^ 
m the city of Jerusalem, until ye be endued tvlth power 
from on high," — Luke xxiv. 49. 

It was impossible for them to preach the Gospel 
while yet they were ignorant of many of its funda- 
mental truths; and so it was impossible for them to 
preach it to every creature, while yet they were inca- 
pable of speaking in any other tongue than that in 
which they were born; and we may add that it was 
Morally impossible for them to succeed in such a 
ronraiission without the assistance of some divine and 



23 ItOMAMBM. 

miraculous power, to convince mankind that their 
authority was of God. 

Wlien the Holy Ghost descended upon them, it* 
'f led them into all truth ;" it enahled them to " speak* 
in divers tongues ;" and it " vi-orked with them, con- 
firming the word with signs following." Then it was. 
that St. Peter received " the keys of the kingdom of 
heaven." TJie promise of Christ was fulfilled; for 
he then was invested with authority and power tOi 
preach the Gospel, and to administer its ordinances 
to every people. But it is very clear that tliese. 
" keys" were not given to liim exclusively; for all thei 
Apostles received the same autliority; — they were 
all commissioned by our Saviour in the same words,' 
and at the same time; — Matt, xsviii. 16 — 20; Mark 
xvi. 14, 15; and they were also endued with the 
same power to execute this commission by the same. 
Spirit, at the same time, and in the same manner. 
" And they were all filled with the Holy Ghost, and 
began to speak in other tongues, as the Spirit gave them 
utterance." — Acts ii. 4. r 

Tiie Romanist, however, refers us to the words- 
which our Saviour, after his resurrection, addressed- 
to St. Peter, apart from the rest of the Apostles ; and 
he asserts that the charge, " Feed my sheep," given. 
.^nd repeated with much solemnity, was in eflfect a 
separate commission, or rather a distinct surrender.- 
of the whole flock to the care of this Apostle, as its 
supreme pastor, guide, and ruler. . i 

A more erroneous interpretation of the pa&sf^r 
could not be given ; and if it were not that the Pope.* 
of Rome grounds his own supremacy upon it, at least 
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in & great measure lie does so, we should think it 
utterly unworthy of the least remark — it is palpably 
erroneous. 

The words of the Evangelist are these; '• Jesti» 
aaith unto Simon Peter, Simon, son of Jonas, lovesl 
ibou me more than, these ? He milfi unto him, yea. 
Lord, thou knawest tftal I love thee. He sait/t unto htm. 
Feed my lambs. He sait/i to him aijain, the second 
lime, Simon, son of Jonas, lorest than me'!" He saitk 
unio Aim, Yea, Lord, t/tou knoioest that I love thee. 
He aaith unto him, the third time, Simon, son of Jonas, 
lovesl Ihou me ? Peter was grieved, because he said 
unio him, the third time, Lovest thou me ? and hv 
saith unto him. Lord, thou knowest all things; Ihou 
knawest that Hove thee. Jesus saith unto him. Feed 
my sheep." — John xxi. 15 — 17- 

It is very clear, that our Saviour's intention was, 
in the first place, gently to reprove St. Peter for his 
then recent denial of him — thrice the denial was 
made, and thrice the question is asked, " Lovest thon 
me }" Secondly, to assure him of forgiveness, by re- 
calling him to the office, and reminding him of the 
duty of an Apostle, " Feed my sheep ;" and, thirdly, 
to stimulate and strengthen him for the future per- 
formance of that duty. The whole drift and mean- 
ing of the address may thus be given ; " Simon, son 
of Jonas, lovest thou me more than these? I have 
forgiven thee more than I have forgiven tliem, and 
therefore thy love should he greater. They fled 
from the danger of accompanying me to the hall of 
judgment, but they did not add to my sufferings 
there, as thou didst, by denying me vehemently with 
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an oatli. Hoiv confidently and repeatedly didst tliou 
affirm that thou wouldst never be offended because 
of me — that thou wouldst go with me to prison and 
to deatli ; and yet, when the liour of trial came, how 
vehemently didst thou deny me ! But I have for- 
given thee. Thou hast denied me before men, and 
yet I will not deny thee before my fatlier, which is 
in heaven. I have prayed the father for thee — ^and 
now, if thou lovcst me, ' feed my lambs;' agaisj 
and yet again, I say unto thee, ' feed my sheep :"— ■ 
it is the only proof which thou canst give of thy con- 
version, and of the sincerity of tliy professions of 
attachment. Be faitliful henceforth. Be firm, and 
of good courage, in the hour of trial — for perils thou 
shalt encounter, and sufferings thou shalt undergo, 
such as mine have been: — but be of good courage 
and let not thy example conduce to tlie fall of 
others, — let it strengthen thy iirethren." 

It is very probable that St. Peter did not, at the 
time our Saviour addressed liini, understand th*e 
spiritual nature of the charge, "Feed my sheep.'' 
He no doubt fully understood it afterwards, whea 
enlightened by the spirit of truth, and when " all 
things were brought to his remembrance whatsoever 
the Lord Jesus had before made known unto him;" 
but he was then ignorant of many things ; and it 
aeems probable that instead of attaching to the vfords 
any spiritual meaning, he received tliem in tlie most 
literal sense; for, seeing the apostle John behiad 
them, he asked, "And what shall this man do?"— 
" If I am to feed thy lambs and thy sheep, what shall 
he do f If I am to be thy shepherd, what shall he 
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be i" (Note ?,) If he had understood the spiritual 
meaning of the words, he could not have been igno- 
rant of what the apostle John should do: he would 
have known that to feed the flock was the duty of 
every apostle, bishop, and presbyter of the church of 
Christ, and therefore the duty of St. John as well as 
of himself. But whether he received the words in a 
Uteral sense or not, the reply which our Saviour 
made to the question shows very clearly that he was 
to have no authority, and to exercise no control over 
that Apostle, and if not over him, there is no reason 
for supposing that he was to have or to exercise any 
over the rest. If he had asked the question of any 
of the rest, we have every reason for behe\'ing that 
the same reply would have been given. The reply 
was, •' If I will that he tarry till I come, what is that 
to thee ? follow thou me.'' Concern not thyself 
about his work, for thou hast nothing to do with it : 
concern not thyself about the performance of his 
duty — to his own master he standeth or faUeth — see 
to the performance of thine o^ii work, and of thine 
own duty; follow thou me. 

Nothing could show more clearly than tliis reply, 
that St. Peter was to have no authority, and to exer- 
cise no jurisdiction over his brethren in the apostle- 
ship. He is at once silenced and rebuked, when he 
presumes simply to ask what one of them should do. 
If he had been invested with supreme authority and 
power in the church, it was necessary that he should 
know, and know perfectly, the duty, tlie rank, and 
station of every member of it; and therefore the 
question, " What shall this man do, or what shall he 
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be?" was so reasonable and proper, that no doubt 
our Saviour would have answered it, by entering 
more or less into particulars respecting the duty, 
rank, and station of St. John, and in all probability 
respecting the duty, rank, and station of every other 
Apostle. lie certainly would not have rebuked him 
for asking a question, the answer to which it was 
necessary, absolutely necessary, for him to know, in 
order to the right exercise of that authority, with 
which he had just been invested. 

And besides, is itj we may ask, reasonable to 
suppose that Christ would confer so important a 
privilege as that of supreme authoritj', without deign- 
ing to afford the least instruction for its proper use 
and exercise ? Is it consistent with his character ? 
lie well knew that so important a privilege must bej 
according to its use and exercise, incalculably inju- 
rious or beneficial to the whole body of Christians, in 
every age, unto the end of time. What strife and 
contention lias the pretended supremacy of the Pope 
of Rome given rise to? What bloodshed has it 
occasioned? What injury has it caused to the 
Church, and what misery to the world ? It has been 
a moral upas, spreading its baneful influence over 
the happiness of society, and destroying in the 
Church of Christ that affectionate feeling of brother- 
hood, which ought ever to bind its members together, 
and influence them willingly to submit themselves — 
not to a terrestrial deity — but to each other, in the 
fear of God.— 1 Pet. v. 5. A terrestrial deity ! What 
can it be ? As it respects God, it is the embodiment 
of all impiety; and, as it respects man, it is the em- 
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bodiment of everything that can give rise to envy, 
hatred, strife, deceit, with all that is mean, and con- 
temptible, and unchristian, in the heart of them thrtf 
fall down to worship it. 

The reply, then, by which our Saviour rebuked 
St. Peter, for presuming to concern himself about a 
fellow Apostle, we take to be most decisive on the 
question of his supremacy : and it is truly astonish- 
ing that the Romanist should ever refer to a passage 
which makes so completely against him. But preju- 
dice will obscure the plainest truths, and mislead in 
cases where, to all common-sense appearance, there 
is no possibility of mistake. " If the light that is in 
thee be darkness, how great is that darkness." — 
Matt. vi. 23. 

It may not be amiss to mention, that the Roman- 
ist refers also to the account given of the descent of 
the Holy Ghost on the day of Pentecost: and he 
imagines, that as St. Peter is there represented as 
the chief speaker, he must have received more 
" power from on high" than the rest of the Apostles. 

Wliether St. Peter did, or did not, receive "more 
power from on high" than the rest of the Apostles, 
it is impossible to say, without first knowing the 
capacities of each; for they were all filled with the 
Holy Ghost : but of this we are certain, that the 
power which he and they received was for the pur- 
pose of preaching the Gospel to the assembled mul- 
titude, and that it had no immediate bearing on the 
subject of rule and government in the Church. The 
gift of prophecy was, we well know, not always 
aCGompauied with authority to govern; and, there- 
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fore, cannot be taken, in tlie present case, as any 
pro:if tliat such authority was conferred. " There 
are diversities of gifts, but the tame spirit : and there 
are differences of admittislralions, but thesame Lord: 
and there are diversities of operations, but the same 
God, which worketh all in all." — 1 Cor. sii. 4 — 6. The 
following words will not be found difficult of apjJi- 
cation : " God hath set some i/t the Church, first, 
e^ostles, secondarily prophets, thirdly teac/iers, after 
that miracles, then gifts of healing, helps, govern- 
ments, divei-silics of tongues." — 1 Cor. xii, 28. 

But if we allow that St. Peter's being the fore- 
most speaker on the day of Pentecost is a proof that 
he was endued mth more divine power than the rest 
of the Apostles, because he was to exercise supreme 
authority in the Church ; we are bound, for the same 
reason, to admit that St. Paul superseded him after- 
wards, at least with respect to tlie Gentiles. By hia 
writings, he has been the chief speaker of the Church 
ever since the canon of Holy Scripture was com- 
pleted ; and in nothing was he " a whit behind tlie 
chiefest of the Apostles, but in labours more abun- 
dant." — 1 Cor. XV. 10; 2 Cor. xii. 11. It is true 
that he has said of himself, " I am the least of all the 
Apostles, that am not meet to be called an Apostle;" 
but if we are to take these words as literally descrip- 
tive of his state, what shall we say to the following, 
" I am less than the least of all the saints." — Eph. 
iii. 8. It will not for a moment be questioned, that 
the latter words are to be taken as the espression of 
his own sense of unworthiness, and not as positively 
descriptive of his state in the Church. He felt that 
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he was less in desert than the least of all the saints; 
for he had been "a blasphemer and a persecutor, the 
chief of sinners." None owed so much to the 
grace of God as he did. None had been so vile, and 
yet none so exalted. " I am the least of all the 
Apostles," — the least in desert — " not meet to be 
called an Apostle, because I persecuted the Church 
of God; but by the grace of God,"- — ^not by ray own 
deserving — "by tlie grace of God 1 am what I am," 
an active and honoured member of that Church which 
I once persecuted; a favonred instrument of divine 
grace to others; and "not a whit behind tlie cbiefest 
of the Apostles, but in labours more abundant, and 
yet not I, it is the grace of God which is with me." 

May it not be said, that in this very self-abase- 
ment of St. Paul, we have a Ijeautiful and striking 
verification of our Saviour's words ; " He that hum- 
bleth himself as this little child, the same is greatest 
in the kingdom of heaven?" Of course we do not 
mean to say that he was possessed of supreme 
authority in the church any more than St. Peter. 
That he was not inferior to St. Peter in authority 
is seen in the reproof which he once bad occasion to 
give to that apostle. The account of this well-known 
fact we give in his own words : " When Peter was come 
to Antioch, J withstood him to the face, because he 
teas to be blamed. For before that certain came from 
James he did eat with the Gentiles; but when they 
were come, he withdrew and separated himself, fear- 
ing them which were of the circumcision. And the 
other Jeu'S dissembled likewise with him; insomuch, 
that Barnabas also was carried away with iheir dif- 
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nhnulation. But when I saw that they walked 
iipriffhtly according to the truth of the Gospel, 
unto Peter, before them nil, If thou, being a Jew, 
livest after the manner of Gentiles, and not as do the 
Jews, why compellest thou the Gentiles to live as do 
(he Jev)3? We, who are Jews by nature, and not 
sinners of the Gentiles, knowiny that a man is not 
justified by the works of the law, but by the faith of 
Jesus Christ, even we have believed in Jesus Christ, 
that we might be justified by the faith of Christ, and 
not by the works of the law: for by the works of the 
law shall nofiesh he justified. — Gal. ii. 11 — IG. 

The whole question of papal supremacy may be i 
brought within very narrow limits, by considering 
that St. Peter was the apostle of the circumciBion ; 
and that the gospel of the uncircumcision was com- ' 
uiitted to St. Paul, — Gal. ii. 7- For if we allow thai I 
the Pope of Rome is the rightful successor of the I 
apostle Peter, he is only the siiccessor of the apostle ,1 
of the circumcision; and has no right, by virtue of ^ 
such succession, to exercise supreme authority or | 
jurisdiction over those of the uncircumcision, i. e. " 
over the Gentile part of the church of Christ t he hast I 
no right to build on another's foundation. But if it 
be said that he occupies the place of St. Paul as i 
well as of St. Peter, because the Church of Rome 
was founded by the joint labours of them both, then I 
all his pretensions to supremacy, as the successor of I 
St. Peter, are abandoned ; and the question is simply 
this, — Is the Church of Rome superior to all others in 
dignity and jurisdiction, by reason of its having been 
founded and presided over by the two Apostles, tft 
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whom was committed the ministry of the circumcision 
and of the uncircumcision ? Certainly not. It was 
neither the first nor the only church which St. Paul 
founded ; it was neither the first nor the only ehurch 
over which St. Peter presided; and be it remem- 
bered, that it is tradition only which assures us that 
the latter Apostle did ever visit or preside over the 
church at Rome : but, wtdving every other conside- 
ration, we may reply to the question, by observing 
that the church at Jerusalem was founded by one 
infinitely greater than St. Paul, and presided over by 
one infinitely greater than St. Peter : its first bishop 
was Christ; its first members were the Apostles; its 
locality — what might not be said of this to render it 
peculiarly the object of the Christian's regard and 
reverence ? It is the place which God himself de- 
signated " holy and beloved;" the place which, under 
the Mosaical dispensation, he " chose to put his 
name there ;" the place in which his temple stood, 
and in which the prophets and the children of his 
faithful one, Abraham, worshipped him as the Lord 
Jehovah, tlie only true God; there the songs of Zion 
were sung; there the glory of the covenant of re- 
demption was revealed ; there our Saviour himself 
appeared ; there he preached the glad tidings of the 
kingdom; there he suflered and died for our sins; 
and there it was he rose again for our justification; 
it was there the Apostles were endued with power 
from on high, and there they entered on their apo- 
stolical duties. Surely it was a wise and beneficent 
Providence which caused this place to become " a 
desolation and a heap of stones," as soon as the 
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Gospel spread itself over the earth; for if it had not i 
been to '■ cast down and made a den of dragons and 
of wild beasts, a liissing and a reproach among all 
nations," to what immeasurable lengths of impiety ' 
and despotism might not its bishops have gone in ' 
the exercise of supreme authority! And a supremacy ' 
of authority would have been accorded them, in all j 
human probability, by the almost united consent of 
the Christian world. Tliere is so much to affect the ^ 
best feelings of our nature as Christians in behalf of 
the chosen spot where the work of our redemption 
was accomplished, that it seems past all doubt, if 
Jerusalem had continued politically important after 
the propagation of the Gospel, nothing less than a 
continued miracle could have saved the Christian 
world from bending in unaffected and unconstrained 
humihty before its bishops, and ascribing to them a 
sacredness and an authority above all others. Piety 
would have lent its aid to establish this supremacy; 
and, if established, it would have been a supremacy 
far more injurious to the best interests of the Church 
than ever that of Rome lias been; because it would 
have been intenvoven more with what has the sem- 
blance of truth, and supported more by what is 
agreeable to the best feelings of our nature. The 
rack, the dungeon, and the stake, would not have 
been so frequently called into requisition as in the 
case of Rome; for, with few exceptions, all would 
have acknowledged the supremacy of one who occu- 
pied the seat which our Savioiir himself had occu- 
pied on earth. Few would have remembered the 
words which he spake to the apostles : " Ye know 
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that the priiiccs of the Gentiles exercise dominion 
orer them, and they that are great exercise authority 
upon them: but it shall not be so among you: but 
whosoever wiil be great among you, let liim be your 
minister; and whosoever will be chief among you, 
let him be your servant; even as the Son of Man 
came not to be ministered unto, but to minister, and 
to give his life a rausom for many." Matt, xx. 25 — 
28. If these words had been remembered, it would 
have been perhaps in some mock ceremony; like 
that which takes place at Rome a certain day in the 
year, when the Pope, in all the trappings of royalty, 
aEFects the deepest humility and self-abasement by 
washing the feet of a certain number of beggars. 

We are taught under the Gospel dispensation to 
regard all places as alike sacred before God; to look 
on Mount Gerizim, in Samaria, if two or three he 
there gathered together in Christ's name, as equally 
sacred with Mount Zion, in Jerusalem ; and yet how 
few would have remembered this, if the city of Jeru- 
salem had continued to be what it was before the 
propagation of the Gospel! — a city of no mean poli- 
tical importance ; but, as it is described at one time 
in the strong language of Scripture, " The joy of the 
whole earth." It was political importance, occur- 
rences favouring, that gave to Rome all its supre- 
macy ; and it was tlie loss of political importance, or 
rather of political existence, which prevented Jeru- 
salem from ever pretending to so unchristian a 
position in the church. 

If we look towards Jerusalem, deluged as it now 
is witli the grossest superstitions, we shall see at . 
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the present moment the restrained operation of, 
principles which are inherent in our nature, and 
whichj if the state and condition of the place had 
been pohtically favourable at the outset of the Gos- 
pel, must have fixed the seat of a supremacy there, 
more 6rm and unassailable than ever that of the 
Church of Rome coidd have attained or pretended 
to. In Rome there was nothing that might, by a 
reminiscence of the past, affect the Christian heart: 
in Jerusalem there was everything, i 

Tlie designs and workings of Providence are vast 
and mysterious, but altogether wise, and just, and 
good. As in the natural, so in the moral world, 
he works out his will in an unbroken chain of cause 
and effect, connecting together system with system, 
design with design, and dispensation with dispen- 
sation. Not an atom in the moral world but bears 
upon the well-being of the universe; and not an 
occurrence, however trivial it may seem in the morE^ 
world, but bears upon the great and mysterious 
design which God had in view when he entered on 
the work of creation — a design which, in all itS 
vastness, its complexity, its oneness, and its glory,* 
none but He, the Infinite and Eternal Mind, can fully 
comprehend. 

The main design in the destruction of Jeru- 
salem was, no doubt, the punishment of a stiff- 
necked and rebellious people; but in the working 
out of this design we see another of equal im- 
portance, viz., the spiritual good and preservation 
of those who were "graffed in their stead." '. We 
know that "through the fall of Israel, salvation it 
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come unto tlie Gentiles," that "their fall is," in 
effect, f the riches of the world ;" nor can we doubt 
that their "diminishing," the loss of their city, their 
temple, their nationality, the loss of their priest- 
hood and of all their holy things, is, in effect, the 
riches of the Gentile church of Christ. — Rorn. xi. 
II, 12, It was designed in every respect to benefit 
the people of God— to preserve them from evil, and 
to provoke them to good. 

. But we pass on to the next sentence. "' IVkal- 
toever thou shalt bind on earlh shall be bound in 
heaven ; and whatsover thou shall loose on earth shall 
be loosed in heaven." 

Tlie meaning of tlie promise is, that St. Peter 
should be able, by the use of the keys, to hind men 
in their sins unto deatli, and to loose them there- 
from unto life eternal. It will be remembered that 
we are taking the promise in reference to the invi- 
sible kingdom: and in reference to the invisible 
kingdom, the promise is obviously such as we have 
stated; that St. Peter should be able to bind men 
in their sins unto death, and to loose them there- 
from unto life eternal : in other words, he was to 
have the power of shutting and of opening the door 
of God's mercy to men. 

But can it be that so high, so lioly a privilege 
as this was ever committed to St. Peter ? Yea, 
verily, and to all the apostles, and to all their suc- 
cessors, and to all the ministers of the Gospel, since 
the day that Christ breathed upon the eleven, and 
said, "Whosoever sins ye remit, they are remitted 
unto them ; and whosoever sins ye retain, they are 
retained." 
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To remit is to loose : the furmer, atpajfii, referring 
to sin as a tlebt, and tlie latter, Xvro, to sin as & bond 
or chain. To retain is to keep bound, and therefore 
rather more cmphatical than simjjiy to bind. 

The apostles, then, were all authorized and em- 
powered to bind and loose, i. e. to retain and to remit 
sin in the sight of God : bnt not in the sense for 
which the Church of Rome contends. ^Ve never 
once read that they said to a. fellow mortal, " I ab- 
solve thee from sin ;" or, " Thy sins be forgiven thee." 
The privilege of forgiving sin in a direct 
belongs only to God : and to him only it 
to condemn the souls of men, f. e. to retain sin. 

It is true, that the Church of Rome states that 
certain conditions are necessary, in order to render 
the absolution of a priest effectual ; but we never 
read that the apostles presumed to convey the par- 
don of God directly and in express terms to a fellow 
being on any conditions whatever. They pointed 
to Christ ; and never did they presume to say, " In 
virtue of the authority given unto ua, we absolve 
thee from thy siiis." This was never their language. 
They were not sufficient of themselves to think any 
thing as of themselves : all their sufficiency was of 
God. 2 Cor. iii. 5. God wrought in them and by 
them ; but never did he teach them by his Spirit to 
use such language as this, " I absolve thee from thy 
sins — thy sins be forgiven thee." — (Note 8.) They 
went forth and preached the Gospel; baptizing men 
in the name of the Father, and of the Son, and of 
the Holy Ghost — they " preached deliverance to the 
captives, and the opening of the prison doors t« 
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tlieiD that were bound ;" — they told of the love of 
God to men, and of Christ's ability to "save even 
to the uttermost all that should come unto God 
through him." It was thus they loosed the soul of 
the penitent believer: they led him to Christ, and 
in Christ he found forgiveness and acceptance with 
the Father: — his bonds were loosed, and he entered 
into the glorious liberty of the sons of God. And 
it was by tlie same means, tlie preaching of the 
Gospel, that they bound the impenitent and un- 
helie^'ing in their sins unto death ; according to the 
words of Christ : " He that believeth and is baptized 
shall be saved ; a»d he that believeth not shall be 
damned." 

It is scarcely necessary to say, that the minister 
of the Gospel does now, if he faithfully preach from 
the word of God, as effectually bind and loose, re- 
tain and remit sin, as ever the apostles did. His 
aathority is the same; his power is the same, with 
this difference only, the apostles spake as tliey were 
moved by the Holy Ghost, but the minister of the 
Gospel now speaks what has been "ivritten afore- 
time by inspiration of God." 

The apostles were not ambassadors plenipoten- 
tiary; they could not go one hair's -breadth beyond 
tiie inward instructions they received from God. 
As tiiey were moved so they spake. If any one of 
them, or an angel from heaven, had presumed to say 
less or more than what the Holy Ghost enjoined, he 
would not only have been xinable thereby to open 
and shut the kingdom of heaven — not only would he 
liKve been unable to bind and loose, retain and remit 
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sin — not only would his word have been powerless, 
he himself would liave been accursed. Gal. i. 8. 
And so the minister of tlie Gospel now, if he would 
have his word blessed to the souls of men, if he 
would, as an ambassador of the Most High, have 
his word ratified in heaven, must speak precisely 
according to the instructions given in Scripture, 
neither adding tliereto, nor diminishing therefrom, 
one jot or one tittle. 

It is a well-known fact that the ministry of many 
a humble servant of Christ is often more efTective 
than the ministry of those whose talents and learn- 
ing are far superior ; and the reason is obvious : he 
speaks simply as he finds it written ; he ever appeab 
"to the law and to the testimony ;" and speaking as 
he does the very words of God, a blessing from on 
high is given to liis labour — his words are ratified lA 
heaven. i 

It is certain that, if ever we expect a blessing 
our labours as ministers of Christ, we must adhere 
strictly to the word which he has given; and adopt 
the form and manner in which the apostles under the 
guidance of his Spirit first published it to the world, 
The form and manner in which they hound and' 
loosed, retained and remitted sin in the sight at 
God, was none other than that of publicly proclaim- 
ing the truths of the Gospel. If we preach simply 
and fully those truths, W'ithout addition and without 
diminution, we may expect that the penitent will be 
effectually loosed by our ministry from his sins 
and that the impenitent will be bound under the 
heavy charge of having heard and rejected the 
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council of the Most High. The Lord is and ever 
will be faithful to his word — but he will not acknow- 
ledge ours. If we preach his word without addition 
and without diminution, there can be no doubt, that, 
"Whatsoever we bind on earth shall be bound in 
heaven ; and whatsoever we loose on earth shall be 
loosed in heaven :" for the word we preach is not 
ours — it is the word of God. 

We must here obser\'e, that as the gift of the 
keys is symbolical of legislative as well as of judicial 
power, the Pope of Rome arrogates to himself the 
privilege of binding men to the observance of what- 
soever he may decree in matters of faith and practice; 
and also of loosing them from every contravening 
obligation, moral and religious. ■ 

That the apostles did receive, as it respects the 
invisible kingdom, legislative power, no one will for 
a moment doubt, who considers that all the pre- 
cepts which they have given in Scripture are so 
many laws which we are bound to observe and 
obey, or we cannot be saved. 

But does the Pope of Rome pretend to be moved 
and directed by the Holy Ghost as the apostles 
were ? Does he pretend to an infallibility such as > 

they possessed ? He does so. We mean not that 
he pretends to a personal infallibility, but to an 
infallibility in council. 

Of all the impieties of the Church of Rome, this 
is the master-piece. It is the key-stone on which 
rests the whole fabric of her iniquitous and idola- 
trous usurpations. (Note 9.) 

Can we wonder that her members, believing her J 
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infalliblej should have einbrued tlicir hands in the 
hlood of parents when slie enjoined them to do so ^ 
Can we wonder that her inquisitions have been filled 
by means revolting to human nature, when she pro- 
nounced those means holy, just and good ? Parents, 
by her tuition, liave stood willing witnesses of the 
torture and death of their children 5 they have giren 
ready consent to tortures more horrible than death; 
and they have rejoiced to see their offspring led 
forth to the stake with every species of cruelty and 
insult. Alas ! the people of Israel, when they caused 
their children to pass through the fire to Moloch, 
were not half so crael. Tliey did not torture them 
beforehand, nor did they delight in their cries. They 
called to their aid the sound of various musical in- 
atnimenta to drown the cries of their yet beloved 
victims. 

But can we wonder at the triumph of Home over 
the best, the strongest, and tenderest feehngs of our 
nature ! Wonder ! No. The only wonder is that, 
infallible as her members bcheve her to be, they 
should ever in the least particular hesitate to obey 
her commands. Wc do not wonder that they should 
listen with devout attention to her injunctions, how- 
ever adverse to the feelings of our nature, to the 
principles of morality, or to the words of revelation j 
for being infallible, who can refuse to listen; whw 
oan hesitate to obey; who can withhold belief? It 
is God speaking to men. 

Only admit the infallibility of an individual, or 
of a community, and you cannot with reason hesi- 
tate, for one moment, to receive whatever that indi- 
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Tidual or that commmiity may say, though it be 
never so adverse to the feelings of our nature, never 
10 contrary to our notions of true religion, never so 
absurd, never so iniquitous. 

If infallibility tell us that a wafer is God incar- 
nate; that a few words spoken by a priest has 
changed its substance into the real body and blood 
of Christ; how can we hesitate to believe ? Our senses 
may deceive us — but infallibility cannot. Should it 
say, that in order to secure our salvation we must 
bow down and worship graven images ; how can we 
hesitate to do so ? It is true that in the Decalogue 
we are expressly forbidden to " fall down to graven 
images," but infalhbility cannot deceive us ; and the 
contradiction is easily removed by an infallible ex- 
planation ; and even if there be no attempt to explain 
away the contradiction, it will only be a difficulty 
which faith can easily surmount by regarding it as a 
mystery. 

No absurdity but may be made good sense and 
sound reason by the word of one infallible; no super- 
stition but maybe made true piety; and no iniquity, 
no inhumanity, but may be made the very essence 
of true religion. 

Here then is the point to which we most ardently 
wish that the eyes of Protestants might be directed 
in the present day. Tlie Church of Rome pretends 
to be infallible, and her members believe her to be 
so. Now, if she should to-morrow absolve the sub- 
jects of Great Britain from their allegiance to our 
queen, he must be a bad reasoner who can suppose 
that the members of that church woul^ remain biith- | 
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ful to their sovereign. What! will they oppose 
infallibility? — a inadnmii only can oppose it. 

It will'be said, that being infallible she will not 
do this ; her infallibility will prevent her from falling 
into so great an error, — usurping a power which be- 
longs not to her. If we could shut our eyes to all 
history we might be silenced by such an answer; 
but the fact is, that the Church of Rome has more 
than once or twice absolved the subjects of Great 
Britain from their allegiance. If she has done so 
formerly; she may do so again. There is nothing 
now to prevent her from exercising such a parental 
regard for the spiritual welfare of her children, except 
the impossibility of effecting her purpose. If in her 
great care, she should, forgetful of the difficulty, 
determine that it was necessary to cause a rebellion 
here or in Ireland, which of her members would say 
that nhe was in OTor? Or what good Romanist would 
hesitate to plunge into all the horrors of a civil war, 
having, as he would, the blessingof his mother church 
and the crown of martyrdom before him, should he 
fall in so iniquitous, and, happily for US now, so 
improbable a scheme. t 

It is the weakness only of Rome which prevents 
her from peqietrating the same dark deeds which 
she formerly gloried in. (Note 10.) What is now 
the conduct of her members, with but few, very few 
exceptions, in our Houses of Parliament? Sworn 
neither directly nor indirectly to injure the Church 
established in this realm, they even glory to inflict 
upon it every injury they can. Ay, she may repu.; 
diate with well-alTected abhorrence the doctrine that 
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is charged upon her, that " no faith is to bs kept 
irith heretics ;" and she may, with equal vehemence, 
disclaim the power of absolving her members from 
their allegiance to an heretical prince ; but we believe 
her not. It is her practice 

To palter with us in n, doulilo scnae ; 

To kef p the word of promise to our ear. 

And break it to our hope. 

According to her interpretation, and she is infal- 
lible, an oath which militates against her interests, 
and of course she makes her interests identical with 
true religion, is not an oath, but perjury, and, there- 
fore, not binding on the consciences of good Chris- 
tiana. (Note 11.) It is a sin to take such an oath, 
but yet it is greater sin to keep it. If a man were 
to take an oath to murder his mother, he would be 
gnilty of great sin ; but, if he were to commit the 
murder, he would be guilty of yet greater sin. 

It is by such reasoning as this that the Church 
of Rome absolves her members from the observance 
of any oath or any promise that militates directly or 
indirectly against lier interests : it is by no formal 
absolution : the absolution is given at the very mo- 
ment the oath is taken, or that the promise is entered 
into. 

We cannot blame the members of Rome in our 
Houses of Parliament, for putting fortli all their 
strength to overthrow the established Protestant 
church in this realm j for they would be bad Catho- 
lics to hesitate to adopt any means in their power 
for the advancement of the interests of their cliurch, 
and they would he even worse reasoners to set up 
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their own notions of integrity against the infallible 
instructions of that church. We blame them not. 
But we blame the folly of attempting to bind a 
Roman Catholic in any way where the interests of 
his church are concerned. It is like binding Sam- 
son with green withs, while yet his hair remains 
untouched. The infallibility of Rome is the secret 
source of all her power; and so long as it is received 
by her members as an article of faith^ it is impos- 
sible to bind them further than she may deem it 
expedient. Integrity, worth, honour, everything 
that can ennoble man, must bow to the decisions of 
infalHbility ; there is no resistance ; there can be no 
demur; nay, verily, it is integrity, it is worth, and 
honour, and true nobility of soul, to submit with an 
unhesitating readiness. 

But on what does the Church of Rome rest the 
proof of her infallibility ? Our Saviour rested the 
proof of his infallibility on the works he did. ^^ The 
works that I do in my Father^s name, they bear wit- 
ness of me If I do not the works of my Father^^ 

believe me not ; but if I do, though ye believe not 
me, believe the works.^^ (John x. 25, Sjy 38.) 

The word of the Apostles was '^ confirmed with 
signs following;'' and without such signs it would 
have been in no degree criminal, but just and right, 
for men to have rejected their testimony. It is right 
for every rational being to demand proof of infalli- 
bility, before he submits implicitly to the teaching of 
another in matters of religion. It is his duty to 
demand proof. God has given us reason for our 
guidance in all things that concern us as intelligent 
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creatnres ; atid we dare not lay up this talent in tlie 
napkin of an indolent docility, submitting without 
question or reserve to the teaching of another, simply 
because he pretends to be infallible. If reasonable 
proof of infallibility be given, we cannot submit 
too implicitly; but, until it is given, we are, in 
proportion to our submission, guilty of sin against 
God, and in danger of eternal perdition. The Scribes 
jmd Pharisees, who sat in Moses' seat, made their 
proselytes ten times more the children of hell than 
themselves by their teaching; and so may those 
who sit in the seat of the Apostles — binding and 
loosing according to tlieir own traiUtiona, instead of 
the Word of God. (Matt, xxiii. 15.) 

The Church of Rome, then, must give us reason- 
able proof of her infalhbility, or we dare no more 
listen to her injunctions, as of divine inspiration, 
than to the ravings of a sybil on the tripod. 

Now the only reasonable proof that can be given 
is the exercise of divine power ; such as the raising 
of the dead, the predicting of events evidently be- 
yond the reach of human sagacity, the healing of the 
sick by means physically inadequate, in short, 
"virtue" of a superhuman nature must "go out" of 
one laying claim to the superhuman privilege of 
in&llibility, or we are bound to reject that claim as 
felse : at best we can only regard it as unsupported 
by reasonable proof, and therefore unworthy the 
notice of reasonable beings. 

The infallibility of the Church universal passed 
away with her power to give proof of it, that is, wilh 
the power of working miracles : and hence, though 
d2 
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she has authority in matters of faith for thti itlik of 
peace and order, yet, if she should attempt to foYtt^ 
6h the consciences of men anything of her bNfrii as 
infallibly true, simply because it is her own^ thfen^ 
ciin be no doubt that it is the duty of every'rea«dft- 
able man to regard her conduct as presumptu^tts, 
unholy, and tyrannical — oflFensive to God and inju- 
rious to men. 

In the Church of Rome miracles are said to hare 
been wrought from time to time by various indi*- 
viduals, but, strange to tell, these miracles are never 
brought forward as proofs of her infallibility. It is 
true that, in a direct manner, they would only prove 
the infallibility of those by whom they were wrought : 
but since these individuals gave their testimony in 
favour of the infallibility of the church to which they 
belonged, the miracles would indirectly afford sub- 
stantial proof of that infallibility. Why, then, does 
the Church of Rome keep back this proof? why 
does she hide her light under a bushel ? Infallibility 
can only be proved by miracles in some form or 
other : it can be authenticated only by divine power ; 
if divine power be not manifestly concurrent 
with it, it is without authentication: and why, we 
ask, does Rome hesitate to bring forward this mark, 
and put it in front of her pretensions, that all may 
see and be convinced? Is she aware that the mi- 
racles are spurious ? if so, how great her guilt ! Is 
she aware that, if they were brought into the light of 
calm investigation, they would only excite the pity 
of tlie Christian, and the derision of the infidel ? if 
so, how great is the mystery of her iniquity ! 
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I But what proof does she give? None, absolutely 

' none. 

Her pretensions to infallibility are founded on 
her own traditions. She is infallible, because she 
herself hath said so. Lest we be charged with mis- 
representation, we will notice those passages of 
Scripture which we are sometimes referred to by the 
Romanist on the subject : and first, " The yates of 
hell shall not prevail against it." " If," says the 
Romanist, " the Church be liable to err, it is possible 
for the gates of hell to prevail against it, and the 
promise of Christ be rendered void; for error is 
certainly one of the powers of darkness, and of 
course included in the metaphor 'gates of hell.'" 
This appears a sound argument ; and to a certain 
extent it is so ; but what does it prove ? It does 
not prove that the Church of Rome, which at best 
can only be regarded as a part of the Church uni- 
versal, shall be infallible. It has nothing to do with 
the infallibility of the Church of Rome ; nor has it 
anything to do with the infallibility of the Church 
universal, in the sense for which the Church of 
Rome contends. It only proves that Christ shall 
preserve his Church," the Church universal, from 
f^hng into error so great and damning as to en- 
danger its existence, and to defeat his intention of 
preserving it. This is all it proves. It proves 
nothing with respect to Rome — unless Rome can 
prove that she is exclusively the Church of Christ, 
which, we believe, has already been shown s!ie 
cannot. 

The Church of Ciuist may err, and yet not so as 
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to be utterly lost: it may ^^wander on the mountainsy 
and yet not perish : it may be led into captivity, and 
yet not be destroyed. The fact is, that not only 
may the Church err, it has erred in all its parts. In 
the Apocalypse, Christ has charged no less than five 
out of the seven churches in Asia with error. He 
had something against the church at Ephesus, in 
Pergamos, Thyatira, Sardis, and in Laodicea. (Rev. 
ii. iii.) If the component parts of the Church of 
Christ be fallible, there can be no question that, as a 
whole, the Church itself is fallible : for no combina- 
tion of fallible parts can make an infallible whole. 
An approximation to infallibility there may be, but 
nothmg more. 

The Church universal, then, is fallible — though 
not so fallible as to endanger its existence. ^^ The 
gates of hell shall not prevail against itJ^ 

The next passage to which we are referred by the 
Romanist is, "Lo! I am unth you ahvaf/y even unto 
the end of the world:' (Matt, xxviii. 20.) ^' If/' he 
says, ^^if Christ be with them they cannot err.^' 
We have already had occasion to remark, that the 
meaning of the passage is exactly parallel with the 
preceding; and therefore aU we need now say is, if it 
be taken as an assurance of infallibility, it is an 
assurance of infallibility not to St Peter only, but to 
the whole eleven Apostles, and their successors unto 
the end of time : and hence every bishop, if not.every 
presbyter in the Church of Christ, is, and always has 
been, infallible. This is proving a little too much, 
even for the Church of Rome. But we may j»ove 
yet more : fear if we are to account the successors of 
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the Apostles infallible, because of the promise that 
Christ would be with them to the end of the world, 
we must of necessitj' account every congregation of 
Christians infallible, though it consist of but two or 
three individuals; for he has said, " Where two or 
three are gathered together in my name, thci-e am I in 
the midst of them." (Matt, xviii. 19,20.) According 
to the argument of the Romanist, this is an assurance 
of infaHibility to every congregation of Christians, 
be it composed of hut two or tliree individuals. And 
by the same argument every Christian, whatever his 
state or station in the Church, is undoubtedly infal- 
ible also : for numberless are the texts which might 
be quoted to show that God is with him, eidjghtens 
his understanding, directs his steps, and leads him 
in the paths of righteousness, with all the care of a 
shejierd, and with all the tenderness of a parent's 
solicitude. " If ye love me," said Christ, " keep my 
commandments; and I will pray the Father for you, 
and he will give you another Comforter, that he may 
abide with you for ever; even the Spirit of truth; 
whom the worid cannot receivej because it seeth him 
not, neither knoweth him : but ye know him; for he 
dwelleth with you, and shall be in you." (John xiv. 
15, 16, 1?.) It is true that these words were ad- 
dressed to the Apostles; but in a subsequent" verse 
.they are applied to every Christian. "If any man 
love me, he will keep my words: and my Father will 
love him, and we will make our abode w-ith him." 
(v, 23.) St. Paul to the Corinthians says, "Know 
ye not that ye are the temple of God? and that the 
^irit of God dwelleth in you ?" (1 Cor. iii. 16.) And 
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St. John says, " Hliasoei^er shall con/fss thai Jema is 
the Son of God, God dwelleih in him, and he in God." 
(1 John iv. 15.) " I will never leave thee, nor forsake 
thee" The ■nords were addressed originally to 
Joshua, but afterwards to every Christian. [Josh. 
;.5; Heb.xiii. 5.) 

But, enough. The truth is, that the Apostks 
were infallible in the execution of their commission; 
for they were "moved by the Holy Ghost;" and so 
tbeir successors individually and in council are, and 
ever have been, infallible, as far as moved by the 
same divine power, but no further. Every Christian, 
whatever bis station in the Church may lie, is un- 
doubtedly infallible as far as influenced by the Spirit 
cfGod; "whatsoever is born of God cannot sin." 
(1 John V. 18.) The Spirit of God cannot err, or cause 
to err. But, then, who will presume to say, that 
every Christian is entirely and continually influenced 
by the Spirit of God ? And if this cannot be said of 
the Christian in his private life, why should it be 
said of the teachers of religion in their public teach- 
ing ? or why should it be said of the successors of 
the Apostles? In the case of the Apostles, Uiere 
was an authenticating sign, which confirmed the word 
they spake; but in the case of tbeir successors we 
have no such sign; and must therefore test the word 
they speak in the same way that we test the life and 
conversation of the private Christian. We musf'to 
the law and to the testimony; if they speak not 
according to this word, it is because there is no light 
in them." (Isaiah viii. 20.) It is because they a 
not "moved by the Holy Ghost." " Beware^" swd 
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Christ, "of false prophets, whith come to you iii 
sheep's clothing, but inwardly are ravening wolves. 
Ye shall know them by their fruits. Do men gather 
grapes of thorns, or figs of tliistles ? Even so, every 
good tree bringeth fortli good fruit, and a corrupt 
tree bringeth forth evil fruit. Wherefore, by their 
fruits ye shall know them." (Matt. vii. 15 — 17.) 
"Beloved," says St. John, "believe not every spirit, 
but try the spirits whether they are of God," 
(1 Johniv. 1.) 

The Romanist refers us also to the words of St. 
Paul to Timotliy : " The Church of the living God, 
thepillar and ground of the truth." (1 Tim. iii. 13.) 

The words are metaphorical, and no stress can 
therefore be laid upon them. A metaphor may 
illustrate the .subject on which it is spoken, clearly and 
beautifully as a sunbeam, and yet, if we attempt to 
rest an argument on the metaphor itself, we feel it to 
have no real foundation ; if we attempt to grasp it, it 
eludes our grasp, and, like the sunbeam to the touch, 
is nothing. 

In the present case, we may observe, that the 
Jews frequently spoke of their synagogue, or rather 
of their church, as the pillar and ground of the truth. 
The truth, i.e., the revealed word of God, was there 
deposited and preserved. This seems to be the 
meaning of the metaphor. The truth was dejwsited 
in the Jewish church : it was placed on that ground, 
and it was preserved or upheld by it as by & pillar. 

Every one knows with what care the Scriptures 
were kept, and with what fidehty they were tran- 
scribed by the Jews; but every one knows, too, that, 
d3 



in the interpretation of thoae Scriptures, the Jews 
erred so egregiously, wilfully, and wickedly, that our 
Sa\iour several times expressed bis utmost displea- 
sure against them. " Woe unto you, la^vyers, for 
ye have taken away the key of knowledge; ye entered 
not in yourselves, and them that were entering in ye 
hindered," (Luke xi. 52.} " Ye have made the com- 
mandments of God of none eflfect, by your tradition. 
Ye hypocrites, well did Esaias prophesy of you, say- 
ing. This people draweth nigh unto me with their 
mouth, and honoureth me with their lips ; but their 
heart is far from me. But in vain do they worship 
me, teaching for doctrines the traditions of men," 
{Matt. XV. 6—9.) And thus it is, that the Church of 
Christ is the ground and pillar of the trulh — not the 
truth itself, but the place in which the truth revealed 
in Scripture is put, and by which it is upheld and 
preserved. The article already quoted declares the 
same thing when it says, " The Church is a witness 
and keeper of Holy Writ." Now, without doubt, as 
far as this Writ extends, the Church, under the 
Christian dispensation, is infallible; hut, in every- 
thijig beyond, it is just as fallible as it was under the 
Jewish dispensation; nor is it possible to say why it 
should he accounted otherwise. 

The most important parts of Scripture to which 
we are referred by the Romanist have now been 
examined; and we find that they do not prove an 
infallibility for the Church universal, except in Scrip- 
ture, much less do they prove an infallibility for the 
Church of Rome. It therefore only remains to 

^ repeat, that the ministers of the Gospel, as the sue- 
J 
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cessaors of the Apostles, whether bishops or pres- 
byters, are not now, as the Apostles were, invested 
witli legislative power in the invisible kingdom, for 
they are not infallible. The power they possess is 
con£ned to things that concern the government of 
the visible kingdom only. As it respects the invisi- 
ble kingdom, they have a complete code of laws in 
Scripture, to which they can add nothing, and from 
which they can take nothing away. If they were to 
ordain anything not found in Scripture as necessary 
to salvation, though they ordained it in general 
council, they would exceed presumptuously the limits 
of their authority. " General councils, when t/tet/ be 
gathered together (forasmuch aa they are an assemblg 
of mm, whereof all are not governed vnth the Spirit 
and Word of God), may err, and sometimes have 
erred, even in things pertaining to God. Wherefore, 
things ordained by them as necessary to salvation have 
neither strength nor authority, unless it may be de- 
clared that they be taken out of Holy Scripture!" 
{Art. xxi.) 

As to the judicial power of the Apostles, we have 
already noticed the fact, that they never presumed to 
use such language as the Church of Rome instructs 
her ministers to use; " I absolve thee from thy 
sins ;" nor did they ever in express terms, and in a 
direct manner, presume to "bind" the souls of men 
unto eternal death. 

We read that St. Paul "delivered Hymeneus 
and Alexander unto Satan, that they might learn 
not to blaspheme." (1 Tim. i. 20.) But it would be 
difficult to prove that this was the same as the greater 
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excommunication of the Church of Rome. The 
meaning of St. Paul seems to be this; *^ I have deli- 
vered Hymeneus and Alexander over unto Satan^ 
who will afflict them in the flesh; and so they will 
learn not to blaspheme again as they have done;'* 
for exactly similar to this is the sentence he passed 
on Elymas the sorcerer. The account is thus given 
by St. Luke: — ^^ But Elymas the sorcerer withstood 
them (Paul and Barnabas) seeking to turn away the 
deputy (Sergius PaulusJ from the faith. Then Saul 
{who is also called Pauljy filled vnth the Holy Ghost, 
set his eyes on him, and said, O, full of all subtUty 
and all mischief, thou child of the devil, thou enemy of 
all righteousness, wilt thou not cease to pervert the 
right ways of the Lord? And now, behold, the hand 
of the Lord is upon thee, and thou shall be blind, not 
seeing the sun for a season. And immediately there 
fell on him a mist and a darkness; and he went about 
seeking some to lead him by the hand!^ (Acts xiii. 
8—11.) 

We have also a remarkable instance of the exer* 
Cise of judicial power, in the case of Ananias and 
Sapphira. ^^ But a certain man named Ananias, with 
Sapphira his wife, sold a possession, and kept back part 
of the price, his wife also being privy to it, and brought a 
certain part, and laid it at the Apostles* feet : but Peter 
said, Ananias, why hath Satan filled thine heart to lie to 
the Holy Ghost, and to keep back part of the price of the 
land? Whiles it remained was it not thine own? and 
after it was sold was it not in thine own power? Why 
ha3t thou conceived this thing in thy heart ? Thou hast 
not lied unto men, but unto God. And Ananias hear- 
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iag these words fell down, and gave up the ghost : and 
great fear came on all them that heard these things. 
And the young men arose, icouad him uj), and carried 
him out, and buried him. And it was about the space 
of three hours after, when his wife, not knowing what 
was done, came in; and Peter answered unto her. 
Tell me, whether ye sold the land for so much ? And 

• she said. Yea, for so much. Tlien Peter said unto 
her. How is it thai ye have agreed together to tempt 
the Spirit of the Lord ? Behold the feet of them 
which have buried thy husband are at the door, and 
shall carry thee out. Tlienfell she dotim straightway 
at his feet, and yielded vp the ghost: and the young 
men came in, and found her dead, and, carrying her 
forth, buried her by her husband." (Acts v. 1 — 10.) 
In the foregoing cases there is nothing to justify 
tlie notion tliat the successors of the Apostles, either 
individually or in council, have any direct judicial 

' power in the spiritual kingdom, i.e., any power to 
bind, in a direct and express manner, the sins of men 
upon them J delivering the souls of the guilty and 
disobedient "to the devil and his angels," as done, 
or pretended to be done, in the greater excommuni- 
cation of the Church of Rome. And yet, it may be 
observed, that, if the Apostles had exercised any 
such power, — if they had not only " delivered the 
wicked unto Satan for the destruction of the flesh, 
that the bpikit might be saved in the day of the 
Lord Jesus," (1 Cor. v. 5,) but had expressly, and 
in a direct manner, sentenced them to eternal per- 
dition, — it still would have been no warrant fortheir 
successors to have done so; seeing that they were 
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infallible, and their successors are not. The Spirit 
by which they were moved knew what was in man; 
— this must be known, the actual state of the soul 
before God must be discerned, and every probability 
of repentance known clearly and perfectly, before 
any sentence, as it respects another world, can be 
passed upon it. If the Church of Rome could, by a 
simple sentence of es communication, inflict death or 
bUndness upon tlie guilty, as the Apostles did, there 
might be some reason for beheving that she possesses 
the power of fixing, by a certain set form of words, 
the eternal doom of those she judges, — a power 
which the Apostles certainly never exercised, and, we 
may say, as certainly, never possessed; — but the word 
of Rome would in such case be confirmed by the signs, 

The Apostles possessed the Spirit of the Gospel 
which "hopeth all things," even of the most aban- 
doned; and they therefore left the souls of men, per- 
verse as they might be, in His hands, to whom all 
judgment, with respect to eternity, has been com- 
mitted. (John V, 22.) " ffith me," said one of 
them, "His a very small thing to be judged of yoUj 
or of man's judgment : yea, I judge itot mine ownself; 
for I know nothing of myself: yet am I not hereby 
justified : Imt he that judgeth me is the Lord. 
Tfterefore, judge nothing before the time, until the 
Lord come; who both will bring to light the hidden 
things of darkness, and viU make manifest the coujueb 
of the hearts : and then shall every man have praise 
of God." (1 Cor. iv. 3—5.) 

It may, in passing, be observed, that, in a certtun 
sense, judicial power is promised to all the sainta i& 
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the kingdom of Christ and of God. " Verily I say 
unto you, that ye which have followed me, in the rege- 
neralion,when the Son of Man shall sit in the throne 
of his glory, ye also shall sit upon twelve thrones, 
Judging the twelve tribes of Israel." (Matt. xx. 28; 
Luke xxii. 30.) " Do ye not know," says St. Paul to 
the Corinthians — " and to all that in every place call 
npon the name of Jesus Christ" — " do ye not know 
that the saints shall Judge the world P Know ye not 
that we shall Judge angels?" (1 Cor. vi. 2, 3.) And 
the Apostle John says, " / saw thrones, and they sat 
npon them; and Judgment was given unto them; and 
I saw the souls of men that were beheaded for the wit- 
ness of Jesus, and for the word of God, and which 
had not worshipped the beast, neither his image, neither 
had received his mark upon their foreheads, or in their 
hands: and they lived and reigned with Christ a 
thousand years." (Rev. xx. 4.) 

It were needless to enter here into any discussion 
respecting the nature of that judicial power which 
shall be given to the saints in another world, but we 
may put it as a question, whether the following 
words do not clearly and satisfactorily explain it. 
*' Tiie queen of the south shall rise up in the Judgment 
with the men of this generation, and condemn them ,- 
for she came from the utmost parts of the earth to hear 
the wisdom of Solomon; and, behold, a greater than 
Solomonis here. The men of Nineveh shall rise up in 
the Judgment with this generation, and shall condemn 
it: for they repented at the preaching of Jonas; and, 
behold, a greater than Jonas is here." (Luke xi. 
! 31,32.) 
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And IviiUgive unto thee (he tej/s of the Ungdmit ofheaTsn: and 
_ tehatsoecer thou shall Miid on earth ehall be bound in heareu; 
and whatsoever thou shall loose on earth shall be looked m 

Wb are, secondly, to consider the promise in refer- 
ence to the visible Church of Christ. 

The " keys of the kingdom," in the sense of 
authority to admit men into tlie visible Church, or 
to exclude them from it, were given, without doubt, 
to all the Apostles alike. They all received authority 
to " make disciples of every people, and to baptize 
them in the name of the Father, and of the Son, and 
of the Holy Ghost," The "keys" were also given 
to all the Apostles alike in the sense of judicial and 
lepslative power, in a judicial sense, they all could, 
and did, excommunicate, or "bind" the disobedient; 
and re-admit or " loose" them when penitent. In a 
legislative sense, tliey all cotdd and did make such 
laws as to them seemed necessary at the time for the 
good government of the Church over which they 
presided. 

As to the alleged supremacy of St. Peter, it is 
sufficient, after what has been already said on the 
subject, simply to remind the reader, that there is 
nothing in Scripture to prove that he ever presumed 
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to exercise any authority over the rest of the Apostles ; 
and nothing in history to prove that his successors 
in the see of Rome ever pretended to any authority 
over contemporary bishops till about the fifth century. 
When they did pretend to such authority^ their pre- 
tensions were indignantly rejected by the most pious 
and learned bishops of the Church, not only in the 
east but also in the west. 

With this we dismiss altogether the subject of 
Romanism, and address ourselves to the. opposite 
extreme of error. Dissent. 

It must be understood, that we speak of Dissent 
where the Church dissented from imposes no unlaw- 
ful terms of communion. This being understood, we 
say that it is the reverse of Romanism. Romanism 
is an unscriptural tyranny, and Dissent an unscrip- 
tural freedom. Romanism '^ binds men with heavy 
burdens, grievous to be borne;*' and Dissent, on the 
other hand, removes from them the restraint of legiti- 
mate authority: — it says to the ministers of the 
Church of Christ, as Korah and his company said to 
Moses and Aaron ; ** Ye take too much upon you, 
seeing that all the congregation are holy, every one 
of them, and the Lord is among them; wherefore, 
lift ye up yourselves above the congregation of the 
Lord?'* (Numb. xvi. 3.) 

In order to prove that the character of Dissent 
generally in this coimtry is such as we have stated it, 
we must in the first place observe, that as the *' keys,^' 
in the sense of admitting to and excluding from church 
communion, were transmitted by the Apostles to those 
whom they ordained to the ministry, so there is every 
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reason to believe that, in the sense of judicial and 
legislative power, they were given to the same per- 
sons, to be by them transmitted to others succeeding 
them in the ministry, and to others again and again, 
" even to the end of the world." 

In every age, "to the end of the world,"the Church 
has as much need of rule and government as of the 
admission of fresh members; and who should its rulers 
be, but those who, " labouring in the word and doc- 
trine," uphold, and, by the grace of God, perpetuate 
the Church ; and on whose labours, humanly speaking, 
its very existence depends? The fathers of theChurch 
are surely, in the very nature of tilings, its legitimate 
rulers; and who are its fathers but the ministers of 
the word ? In every age the Church is composed 
essentially of those whom they " beget in Christ 
through the Gospel," (1 Cor, iv. 15,) And it is not 
too much to say, that their authority over the Church 
is precisely similar to the authority wliich parents 
by nature possess over their children. It is not tyran- 
nical prerogative; it is an authority which must be 
exercised, as far as truth and justice will permit, in 
considerate accordance with the feelings and senti- 
ments of those that are in subjection to it ; an autho- 
rity whose commands must be dictated by affection, 
and enforced by kindness, by exhortation, and entreaty. 
•' Ye are my witnesses and God also," says St. Paul 
to the Thessalonians, "how hoUly, and justly, and 
unblameably we behaved ourselves among you that 
believe ; as ye know how we exhorted and comforted, 
and charged every one of you, as a father dot!i 
his children, that ye would walk worthy of God, 
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who hath called you unto his kingdom and glory/^ 
(1 Thess. ii. 10, 11.) " Obey them that have the rule 
over you, and submit yourselves : for they watch for 
your souls as they that must give account, that they 
may do it with joy, and not with grief, for that is 
improfitable for you/^ (Heb. xiii, 70 

There can be no reasonable question about the 
right of the ministers of the word to rule the Church 
over which they are placed by the grace of God. The 
very terms pastors and presbyters imply this right as 
clearly as it is possible for any terms to imply it* 
(Note 12.) 

The only questions that can be raised on the 
subject, and which it may be deemed necessary for: 
us to notice, are, I. Whether the ** keys*' are given to 
all the ministers of the word alike ; u e. whether the 
presbyters of the Church are all equally invested with 
authority; or whether a certain order taken from 
among them, to whom we now give exclusively the 
name of bishops, be of divine right, invested pre- 
eminently with judicial and legislative power in the 
Church ? II. Whether our Saviour, in the gift of 
the "keys,** intended that the government of the 
Church should be entirely in the hands of the minis- 
ters of the word ; or whether it is consistent with his 
intention that the " brethren,** the laity, should take* 
part in its government, as is done in the presbyterian 
Church of Scotland ? 

It is unnecessary for us to enter at length into 
either of these questions. To the former, about the 
equality of ministers, we may simply reply, that 
whatever interpretation the opponents of episcopacy 
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may give to the scriptural records of the Church in 
the days of the Apostles, it is very certain that after 
their days, from the end of the first century to the 
beginning of the sixteenth, episcopacy was univer- 
sally the form of church government in every part 
of the world j and this is at least a strong presump- 
tive proof of its apostolical, if not of its divine, origin. 
The well-known aphorism, " Nulla ecclesia sine epia- 
copo," is indisputably true if applied to the period 
we mention ; and we therefore ask the opponent of 
episcopacy, whether it is prohable that the Church, 
so early, so long, and so universally, would have sub- 
mitted to this form of government, had its origin 
been nothing better than usurpation on the part of 
certain presbyters ? If he will give due attention to 
this question, aiid remember that in the second cen- 
tury there were many living who had heard and con- 
versed with the apostles, or with their immediate 
disciples ; if he will chvest his mind of any prejudice 
he may have conceived from a view of the tyraimy 
which has too often been practised under the pre- 
tence of spiritufd authority, and remember that the 
authority of a bishop, as before stated, is not arbi- 
trary power, it is not tyrannical prerogative; if he 
will do this, we doubt not but he will soon see, in the 
scriptural records of the Church, the very form of 
government which he opposes. " All things will be- 
come plain to him." He will see in the office of Titus 
and Timothy the yery office which he has hitherto 
regarded as an usurpation ; but which, when legiti- 
mately executed, is an office of incalculable import- 
ance and benefit to the Church of Christ. 
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The authority of a bishop, it is but too true, has* 
often been abused by those who have tjTaimized ovet; 
tlie Church as " lords over God's heritage ^' but the 
abuse of a thing is surely no argument against its;, 
legitimate use. And we would further remind tha 
opponent of episcopacy, that if the form of Church 
government which he opposes be only of human ap- 
pointment, and not of divine original, it would be dif- 
ficult to prove that on this account merely he is juati- : 
£ed in separating from communion with the main body 
of Christians where it is established. The Church ' 
may adopt what form of government it thinks most 
conducive to its welfare ; and it would he difficult to ■: 
prove that its members may individually separate ( 
themselves from its communion, merely because they 
believe the form adopted unwise, or even unscrip- 
tural, provided nothing unscriptural is required of 
them in their submission. 

We do ourselves believe that episcopacy is of 
divine origin; that the authority of a bishop in spi- 
ritual things is as much of God, we had almost said 
more of God, because more immediately of him, than 
the authority of any temporal prince in the worlds, 
but, if we could be persuaded that the office of 
bisliop is only of human appointment, that is, only an 
appointment of the Church in her corporate capacity, 
we should yet see as much reason for submission, aa 
we see reason for submission to the legitimately ap- 
pointed president of any republic in the world. 

Let, then, those who dissent from our Church, 
merely on the ground of episcopacy, be well per- 
suaded in their own minds that they are justified before 



Goi in separating themselves from the main body of 
'Christiana on a question which affects none of the 
essentials of Christianity ; let them be well persuaded 
tliat they are not chargeable with creating unneces- 
sarily a schism in the body of Christ — a schism, so 
far at least as they themselves are concerned ; and 
let them also be well persuaded that they are not 
chargeable with insubordination to the " higher 
powers," even if, as they suppose, the episcopal 
form of church government be of human and not 
of divine appointment. 

To the latter question, Whether our Saviour in- 
tended that the government of the Church should 
be in the hands only of the ministers of the Gospel? 
we answer, Yes; for he gave the " keys" only to the 
apostles, not to all the brethren ; he gave them to 
apostles, and to them onli/, as the ministers of the 
word. 

If he intended, and none will doubt but he did 
intend, that his Church should continue the same 
in its constitution to the end of tlic world : that its 
ministers and their disciples, the laity, should, occu- 
pying the samepositionsrespectively, perform towards 
each other the same duties, — it is very clear that the 
" keys" are in the hands of the ministers of the word 
only; and that the "brethren," the laity, have no 
right to exercise any judicial or legislative power in 
the Church. And yet we do not deny to the laity 
the right of being consulted, in all matters judicial 
and legislative, where they are personally concerned. 
(Note 13.) And this right is acknowledged by the 
Church of England. It is well known that the laws 
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of her clergy in convocation are of no force or au- 
thority with respect to the laity, until the laity have 
assented thereto in the legislative councils of the 
nation, where they are all represented. The Canons 
of 1603, the last ever made in convocation, though 
they bind the clergy, are not binding on the laity, 
simply because they were never confirmed in Parlia- 
ment. 

Tlie case may be very simply stated thus : the 
clergy being the divinely appointed instructors, guides 
or pastors, of the Church, are authorized, and indeed 
bound to deliberate and determine on what is just 
and proper for its members to do or not to do in 
things pertaining to God; and when their determi- 
nations are made known to the laity, in the shape of 
instructions from those divinely appointed to instruct, 
the laity are bound to receive them witli deference, 
and j-et not with implicit submission, as if the clergy 
were infallible. The clergy are men, and may err. 
The laity tlien are to deliberate and determine, to 
the best of their judgments, whether the instructions 
and precepts of the clergy be such as they may re- 
ceive and obey. If there be nothing in them repug- 
nant to the will of God, the laity are bound to receive 
and obey them; as in all 'other cases of authority. 
If a parent enjoin anything not plainly repugnant to 
the win of God, the child is bound to obey. And so 
it may bo said of husbands, masters, and magistrates; 
they are entitled to obedience respectively from wives, 
servants, and subjects, when in the exercise of their 
authority they enjoin what is not plainly repugnant 
to the revealed will of God. The only scops for the 
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exercise of lawful authority is in tilings indifferent 
and doubtful: when it is exercised within these limits 
any disohedience to it is most unquestionably sinful; 
it is a resistance to power ordained of God. (Rom. 
xiii. 2.) 

If a parent is to receive ohedience only when he 
enjoins what is plainly written iu the word of God, 
he has in fact no authority at all ; for a child is bound 
to observe whatsoever is written in the word of God, 
whether the parent eiijoia it or not. The authority 
of the word of God is complete in itself, and needs 
not the sanction of a parent's command to make Its 
precepts binding upon any human being. It is also 
paramount to all other authority ; so that if a parent 
should enjoin anything repugnant thereto, it is very 
certain tliat a child must disobey his parent, and his 
disobedience would be no sin; on the contrary, it 
would be obedience to God. And yet we are also 
very sure, that before a child is justified in disobedi- 
ence to a parent's command, he must be well per- 
suaded, in his own mind, that the command is repug- 
nant to the will of God. If he be doubtful, his 
disobedience is sin, according to the doctrine given 
in Rom. xiv. 23. 

And so it is that the laity are bound to obey the 
precepts of the clergy in all spiritual things indifferent 
and doubtful; else it is absurd to speak of the authority 
of the clergy as ministers of the word and pastors of 
the Church; for they have no authority, and the 
Church has really no pastors — no recognised in- 
structors or guides. 

A very simple view of tlie case is now before us. 
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The authority of the clergy, as pastors of the 
Clmrch of Christ, is lawfully exercised in things 
indifferent and ditublfitL 

If they should "decree any rites or ceremonies," 
which arc things indlffei'ent in their nature; or, if 
they should, for the sake of peace and order, " deter- 
mine, in controversies of faith," things doubtful, 
the laity are bound to observe their decrees, and to 
acquiesce in their determinations. If the laity should 
refuse their assent to them, (and they have a right 
as " men and brethren" to deliberate in council, and 
to say whether they will assent to the decrees and 
determinations of the clergy or not,) if they refuse 
their assent, to God they must answer for such re- 
fusal ; the clergy have delivered their own souls: 
but if they should in council signify their assent to 
any such decrees and determinations, the whole body 
of the Church is thereby bound. Tlie decrees andde- 
termmations assented to by the laitij are then stamped 
with the character q/" positive laips, which no member , 
of the Church can afterwards traitsffress without guilt. 
Of course we are all along supposing that there is 
nothing in them plainly repugnant to the revealed 
will of God. And on this supposition we say, that 
"whoever, through his private judgment, willingly 
and purposely doth openly break" such rites, cere-' 
monies, or determinations, is guilty of gross insubor- 
dination : "and ought to be rebuked openly, as he that 
Openly offendeth against the common order of the 
Church, and hurteth the authority of the magistrate 
and woundeth the consciences of his weaker bre- 
thren." (Art, xx\iv.) 
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It may, and no doubt wiU, be objected by some, 
that the laity ought to signify their assent to the pre- 
cepts of the clergy, not apart from them in the coun- 
cils of the nation, but with them in the councils of 
the Church, as in Scotland is now done. 

It is an objection to which we attach very little 
importance. For it must he remembered, that when 
the Church was estabhshed in this kingdom, and its 
rites and ceremonies settled as they now stand, no 
one was admitted into the legislature but those 
who were at least professedly members of Christ's 
church ; and, in the next place, it must be remem- 
bered, that if the precepts of the clergy were to be 
submitted to the laity in the councils of the nation 
in the present day, and men of all religious opinions, 
and of no religious opinions at all, were called upon, 
as they would be, to signify their assent to them or 
their dissent from them, the only evil that could 
arise is this; nearly all that was purely Christian 
would, in all human probabihty, be rejected, and that 
only would be retained which was thought conducive 
to the interests of the nation at large in a political 
point of view. But then it is very evident, that 
whatever might be retained would not the less he 
binding on Christians for having passed through so 
fiery an ordeal; and it is equally evident that the 
pastors of the Ciiurch, though prevented from doing 
all the good they desired, would nevertheless, by so 
submitting their precepts to the legislature for adop- 
tion, secure peace and quietness to the Church ; as 
well as show an example of submission to the higher 
powers that are ordained of God. " Let evetY soul 
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be subject unto tbe higher powers; for there is no 
power but of God : the powers that be are ordained 
of God." (Rom. xiii. 1, 2.) " If it be possible, a» 
much as lieth in you, live peaceably with all men." 
(Itom. xii. 18.) 

But whatever may be said of the necessity of 
having councils of the Church, apart from those of 
the nation, in which the laity might deliberate and 
determine whether they would adopt the precepts of 
the clergy or not; we think it will be conceded by all 
parties, that any laws, issuing from the councils of 
the clergy, and ratified in the councils of the nation, 
are binding on all subjects of the realm, and especi- 
ally on all Christians. Of this very nature are the 
laws of the Church of England. The rites and cere- 
monies of the Church of England have all been so 
ordained. Unless, therefore, they can be proved to 
be plainly repugnant to the revealed will of God, 
every subject of this realm, and especially every 
Christian, is bound to observe them. 

Now, there are not many dissenters who will 
charge the Church with imposing anything pliunly 
repugnant to the revealed will of God in matters 
essentially necessary to salvation; but many wiU 
attempt to justify their dissent, tliat is, their tran»- 
gression of its laws, by asserting that they have been 
repealed to a certain extent in the national councils. 
" If," say they, " the laity did once, in the councils of 
the nation, ratify the laws of the Church, and giva 
their consent to the uniform at!oj)tion of its rites and 
ceremonies, they have also, since that period, with- 
drawn their consent; and they have given to every 
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man tlie liberty of adopting whatever form of reli- 
gious worship he thinks fit — of obeying or disobey- 
ing the laws of the Church — of using or disusing its 
rites and ceremonies, of receiving or rejecting the 
ministrations of its pastors; in short, they have given 
to every one the liberty of doing what is right in his 
own eyes as far as religion is concerned." 

Surely an argument like this ought never to come 
from the lips of an Englishman, who knows, or ought 
to kaiow well, that no law can be repealed by any 
power less than that which established it at first. No 
statute, enacted in Parliament with the consent of the 
three estates, King, Lords, and Commons, can be 
repealed by any one or any two of those estates: the 
three must join to repeal what it required the three 
to enact. And so of the laws of the Church, we say, 
in order to repeal them, there must be the united 
consent of pastors and people. The people cannot 
of themselves repeal or alter in the least particular 
any law in things sacred, that has once been enacted 
in convocation of the clergy, and ratified by them- 
selves in the councils of the nation. 

It will no doubt be said that the clergy are repre- 
sented in parliament, and that the laws of parlia- 
ment are the laws of the clergy as well as of the laity. 
But this is not strictly true. For the clergy, as pas- 
tors of the Church of Christ, are in every way ex- 
cluded from parliament. The bishops do not sit in 
the House of Lords in right of their spiritual ofiicej 
but in right of their temporal baronies; and no pres- 
byters are admitted into the House of Commons, 
not even by their representatives, — we mean as pres- 
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byters of the Church of Christ, The place for them 
to legislate in, is convocation; and there they are 
supposed to he at the time parliament is sitting. 

If, however, we admit that the clei^ are repre- 
sented in parliament, it does not follow, that by their 
representatives they can repeal or alter in any par- 
ticular those laws, rites, and ceremonies, which were 
once lawfully enacted by themselves in convocation, 
and assented to by the laity. The " keys of the king- 
dom" were given into their hands ; and they cannot, 
without an express revelation from God to that effect, 
they dare not deliver up those keys to another. 

But what has been done by the national legisla- 
ture ? It has not presumed to compel any portion of 
the people to disregard, in things sacred, any law of 
the Church, any rite or ceremony once lawfully esta- 
blished. It has never presumed to say to any Chris- 
tian subject of this realm, " You shall not regard the 
precepts, admonitions, or ministrations, of those who, 
by the grace of God, are set over you in the Church 
of Christ;" it has nerer said that it will visit' with any 
temporal punishment the obedience which a Christian 
should give, in matters purely spiritual, to those 
"higher powers" which Christ has ordained in his 
Church ; it has only said that it will not enforce any 
obedience to those powers except where the temporal 
interests of the nation are concerned; that it will 
leave every man at liberty to worship God aa he 
thinks fit, so he does not disturb the peace of the 
realm. 

The dissenter, then, cannot justify his disobedi- 
ence to the laws of the Church by reference to any- 
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has been done by the national legislature : 
I for the legislature has only withdrawn its own en- 
forcement of obedience; it has only repealed its 
own penalties in the case of disobedience ; it has 
never enjoined dissent; it has only permitted it, 
just as it permits many things which no Christian 
can be guilty of without endangering his eternal sal- 
vation ; it permits falseliood, nay, it permits perjury, 
provided no injury be done or intended to another 
in reputation or property. (Note H.) 
[ It would seem trifling with the reader were we to 

I ask whether the permission of the legislature could, 
I in any case, justify falsehood or perjury ; and yet the 
case of the dissenter is exactly similar to those we 
I have mentioned, though not so flagrant, for it is no 
violation of the moral law of God ; but it is cer- 
tainly a violation of the positive laws of the Church, 
laws which liave been enacted by authority from 
I Christ himself, and which have never been repealed, 
and never can be repealed but with the consent of 
I the pastors of the Church in whose hand he has 
placed that authority. 

We are perfectly aware that the Independent will 
meet us with the assertion that every congregation is, 
as to government, independent of all others. But 
we would remind him that the very principle on 
which he necessarily acts in the management of the 
affairs of his own society is this, that the minority 
are bound, for the sake of peace and order, to sub- 
mit to the decisions of the majority in all things not 
repugnant to the word of God. If any one of the 
congregation refuse to submit to the decisions of the 
E 3 
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majority, his conduct is considered as an unjustifiable 
breach of peace and order, as well as a transgression 
of the command, ^^ Submit yourselves one to another 
in the fear of God/^ (Eph. v. 21.) And if after 
admonition he continue to refuse to submit^ he is 
very properly excluded from the society as an un- 
worthy member. But why should not the same 
principle be adopted, and the same law applied to 
congregations ? for they are corporate members oi 
the Church of Christ. We can no more separate 
one congregation from another, and make it inde- 
pendent of all others, without violating the unity of 
the body of Christ, than we can separate one Chris- 
tian from another, and make him independent. All 
are united in Christ, — congregations as well as indi- 
viduals. Besides, what should separate the indi- 
vidual members of one congregation from those of 
another ; or what should separate any portion of one 
congregation from any portion of another? As 
Christians they are, whether belonging to the same 
or to different congregations, bound to interest them- 
selves in each other's spiritual concerns. " Look not 
every man on his own things, but every man also on 
the things of others.^' (Phil. ii. 4.) 

If, then, congregations should join in council, 
and the majority enact any laws not repugnant to the 
will of God, the minority, on the very principle of 
the Independent, are bound to submit for the sake 
of peace and good order. 

Now this is in reality the very case of the Church 

of England: for her laws have been enacted, and 

her rites and ceremonies ordairved, by a majority of 
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congregations, properly convenedj not in their own 
persons, we grant, for that were impossiblej but in 
the persons of their lawful representatives. (Note 
15.) The main body of Christians have enacted 
these laws, and ordained these rites and ceremonies ; 
and hence, on the low ground that " for the sake of 
peace and order, the minority are bound to submit 
to the majority in all things not repugnant to the 
will of God ;" on this low ground, we say, dissent 
is unjustifiable ; it is clearly a violation of the prin- 
ciple on which the dissenter himself necessarily acts 
in the management of tlie affairs of his own society ; 
it is the violation of a principle on which all legisla- 
tion is conducted, and without which no society can 
long hold togetlier. 

But we must return to higher ground, and to a, 
more scriptural view of the subject than this. 

We consider dissent a disobedience to the com- 
mand of God, " Obey them that have the rule over 
youj and submit yourselves : for they watch for your 
souls as they that must give account, that they may 
do it with joy and not with grief; for that is unpro- 
fitable for you." (Heb. xiii. 1?.) 

It will not avail the dissenter to speak of submis- 
sion to the teacher of the congregation to which he 
belongs ; for this teacher lies even more open to the 
charge of insubordination than himself. There are 
doubtless good men, well-in ten tioued and pious men, 
amongst them, but they are, far more than their 
hearers, guilty of insubordination to the higher 
powers ordained of God in his Church. " Let every 
Boul," says the apostle, " be subject to the higher 
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powers." Of conrse we know that he alludes to the 
higher powers of the state ; but we see nothing in 
the nature of things, or in the precept itself, to pre- 
vent us from using it in reference to the higher 
powers of the Church. "Let every soul be subject 
unto Ihe higlier powers : for there is no power but of 
God. Whosoever, therefore, resisteth the power re- 
giileth the ordinance of God: and" — shall we add 
the words of the apostle? they are not our words; 
they are not the apostle's own words ; they are the 
words of the Spirit of God — " and they that resist 
shall receive to themselves damnation." (Rom. xiii, 
1,2.) 

Far be it from us to judge another: "to his own 
master he standeth or falleth." But we beseech the 
dissenter to put it to his own conscience, and ask, 
whether he does not resist the power ordained of God 
in the Church? If we even suppose the "power" 
to be the right of the majority to demand of the 
minority, for the sake, of peace and order, a sub- 
mission in all things not repugnant to the will of 
God, the dissenter is, we verily believe, guilty of 
insubordination. He is guilty, we trust, through 
ignorance. He does not think that the opposition 
he mates to the Church established in this kingdom 
is, in reality, a resistance to a power ordained of 
God; and instead, therefore, of saying that, for this 
sin, and sin it is, " lie will receive to himself damna- 
tion," we hope and feel assured that if, in other re- 
spects, he acts up to the dictates of bis conscience 
as a follower of Christ, he will be saved. And yet 
this does not alter the matter. We hope and feel 
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assured that many of the heathen will he saved if 
they act up to the dictates of their conscience. 
They liave a law in their minds, and if tliey live 
according to this law, we doubt not but they will be 
saved though they never hear of Christ. (Rom. ii. 
15, IG.) They cannot believe in him of whom they 
have not heard. (Rom. x, 14.) And if they cannot 
believe, if faith be morally impossible, we will not 
for a moment suppose that God will condemn them 
for their unbelief, or rather we should say for their 
ignorance; in so doing he would be unjust; but this 
does not alter one jot or one tittle the foundation 
truth of the Gospel, " He that believeth and is bap- 
tized shall he saved ; and he that believeth not shall 
be damned." (Mark xvi. 16.) If the Gospel be 
preached to the heathen, and presented to their 
minds in such a form as ought to impress them with 
a conviction of the truth of it, there can be no doubt 
but they must believe and be baptized ; if they do 
not, the sentence is clearly against them. 

And so with dissenters. If they have never had 
it made known to them, clearly and forcibly, that 
they are, in the matter of dissent, disobedient to 
the will of God, we are very far from thinking that 
they shall "receive to themselves damnation." But 
" if they obstinately shut their ears to the truth, and 
determine not to listen to anything that can be said 
on the subject, except so far as it may encourage 
them in dissent, we do think that they come within 
the description of those who are perversely blind 
and wilfully disobedient, and yet we judge them not : 
to their own Master they stand or fall. He knows 
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the moral and intellectual capabilities of their minds^ 
the opportunities they have, or have had, of obtain^ 
ing a knowledge of the truth; he knows how far 
their dissent is the necessary result of education or 
example, and therefore compatible with true piety; 
and he knows how far it originates in a perverse 
spirit of insubordination, and therefore inconsistent 
with his will ; to him they stand or fall ; we judge 
them not ; but we do beseech them to consider deli- 
berately and dispassionately, the charge that is 
brought against them ; viz., that they are guilty (^ 
insubordination to the higher powers ordained of 
God. 

A spuit of insubordination is the prevaiUng sphit 
of the age, and nothing is more lightly thought of 
than insubordination to authority in the Church; 
but surely Christians ought not to be influenced by 
any such spirit as this : they ought to remember that 
they are not of the world, and that however lightly 
the world may think of insubordination, and foster 
its spirit imder the garb of liberality in matters of 
religion, it is still a grievous sin in the sight of God. 
Nothing can justify resistance to legitimate authority 
but the improper exercise of that authority in the 
imposition of commands plainly repugnant to the 
will of God. 

If the dissenter can, in his conscience, say that 
the higher powers in the Church have imposed on its 
members any unlawful terms of communion, he is 
no doubt justified in separating from it; for we must 
obey God rather than men. But by far the majority 
of dissenters neither say nor believe this ; they do 
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not in their conscience believe that they wovtld sin 
against God, by holding communion with the 
Church: they only believe that in their own little 
societies they find less of imperfection than in the 
Church; for they point to abuses in its government, 
to errors, as they think, in its formularies, and, not 
seldom, to the misconduct of some of its ministers. 

Now we neither claim perfection, nor wouUl we 
defend any imperfection, in the government, the 
formularies, or in the conduct of the ministers of 
the Church. 

As to its government, we are free to confess, 
and we confess it with grief, that abuses have 
existed, and do now to a certain extent exist, parti- 
cularly in the matter of non-residence and plurahties. 
But it must be remembered that these abuses are 
fast wearing away under the operation of a late act 
of parliament made for that purpose. Non-residence 
and plurahties have certainly been two of the greatest 
evils which ever marred the beauty, or impaired the 
usefulness, of our truly venerable Church: tliey have 
been as plague-spots upon her; but a few years 
more, and they will have passed away. We cannot 
hope for perfection in an)1ihing in which the agency 
of weak and erring man makes a part; but we do 
hope that, ere long, the Church will be, what it 
ever should have been, " a pasturage of the Lord," 
commensurate with the length and breadth of the 
land, in which every flock shall have its attendant 
shepherd— every parish its resident minister. 

Another evil complained of is the abuse of pa- 
tronage. Would to God that every one in whose 
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hands the right of patronage is vested, might be led 
to see the deep responsibility of so important, so 
unspeakably important a trust! But we ask the 
dissenter) Is there nothing analogous to the abuse 
of patronage in his own society? Is there no trans- 
ferring of a congregation from one man to another, 
for money, favour, interest, and so forth? Is there 
no selling or buying of chapels? Are the men of his 
society so free from the imperfections of our nature] 
that, in all their transactions where patronage is con- 
cerned, they have a single eye to the glory of God ? 

The fact is well known, that however the right 
of patronage may have been abused in our Church, — 
and we defend not the abuse, — we deprecate and 
deplore it; yet the same thing exists, under diflferent 
names and appearances, amongst all sects and deno- 
minations of dissenters; and it exists in (m agffra- 
vated state, because altogether unrestrained by law, 
" Why then beholdest thou the mote that is in thy 
brother's eye, and considerest not the beam that is 
in thine own eye? Thou hypocrite, first cast out 
the beam out of thine own eye; and then shalt thou 
see clearly to cast out the mote out of thy brother'a 
eye." {Matt. vii. 3—5.) 

But whatever abuses may exist in the govern- 
ment of the Church, we hesitate not to say, that were 
they tenfold more numerous and flagrant than they 
are, it would be no reason for dissent, — it would only 
be a reason why every sincere and pious Christian 
should do what he could to correct such abuses, and 
to carry out into full and fair operation the real 
principles of the Church herself. 
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As to the formularies, we desire the dissenter 
to "allow them that just and favourable construction 
which, in common equity, ought to be allowed to 
all human writings/' and to remember that he is 
fallible himself in judgment, so that what he dis- 
approves of may be perfectly correct and scriptural, 
the error being in his own mind. If he will do this, — 
a difficult task we know to realize our own fallibility, 
— but if he will do this, to the best of his power, we 
feet assured that he will wonder at many objections 
which he has hitherto made; and unless the mere 
fact of their being formularies offend him, as it does 
many, the probability is that he would be led to 
bless God, as we do, that the Church of Christ esta- 
blished in this land has been provided with so good 
a " form of sound words," a liturgy so scriptural and 
near perfection, so simple in its language that the 
most unlearned may use it with the understanding, 
and yet so chaste and correct that the most learned 
can desire no better. (Note 16,) 

If, however, the dissenter can believe that the 
extemporaneous effusions of his own teacher surpass 
the liturgy of our Church, we must leave him to the 
prejudice he has imbibed; for nothing but indomi- 
table prejudice can so undervalue a work, the greater 
part of which is given in the very words of scripture; 
and nearly all that remains is given in the words 
which martyrs and saints of old once used in their 
approaches to the throne of grace, We know that 
"it is impossible amidst the variety of apprehen- 
sions, humours, and interests which are in the world, 
to please all:" but if the formularies of the Church 
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be, as he thinka, imperfect, it ia only a reason why 
he should endeavour to get them corrected : it is no 
reason for dissent. It is rather a reason for more 
avowed devotion to the Cliurch, because as a devoted 
member he may have influence to aid the correction 
of whatever might be found imperfect; but as a 
dissenter he can have no direct influence at all, 

And so we may say of the misconduct of Indl- 
dual ministers. It is no reason for dissent; it ia 
only a reason for the removal of such ministers, and 
for the adoption of stricter discipline. 

But in passing, we may ask the dissenter to 
point out any other body of men in the community 
as moral and irreproachable in their private and 
pubbc lives as the clergy of the Church of England. 
The smallest blot is easily seen on a garment of 
white ; and so, many a fault which would be thought 
a mere trifle, or pass altogether unobserved in other 
men, is, and perhaps ever will be, looked upon in a 
clergyman as unpardonable : but is this equitable ? 
is it just ? Far, very far be it from ua to say a single 
word that might be supposed to lower the standard 
of religion and virtue to which the ministers o£ 
Christ should ever make it their study and &i- 
deavour to attain. They are the " light of the 
world." If by their example others are led into sin, 
instead of being preserved in the paths of righteous- 
ness, great indeed will be their condemnation. But 
surely we ought to remember that they are men; 
that they are compassed about with the infirmities 
of our common nature. If it can be said of them, 
and we think it can justly be said that as a bodr 
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they stand unequalled by any other class of tlie com- 
munity in the exercise of every Christian virtue — in 
devotion to God and charity to men — we think enough 
is said to exempt them, in common equity, from re- 
proacii, and to entitle them generally to the grateful 
aid affectionate regard of every Christian, (Notel?-) 

Few know the labours of a faithful parish priest j 
few are aware of the self-denial he has contiimally to 
exercisBj and the diffieulfies he has continually to 
encounter; few ivill perhaps give credit to the re- 
mark made by one, not of our Church, but one who 
b "a burning and a shining light" in the Church to 
which he belongs, "That no man in the parish is 
worked so hard as tlie minister who conscientiously 
performs his duty." {Note 18.) But were the clergy 
the reverse of what they are at present, — were tliey 
negligent of their duty and dissolute in their lives, it 
would be no reason for dissent. 

The scribes and pharisees were the ordinary 
ministers of the Church of God in our Saviour's 
day; and every one is aware that they were far from 
being examples of true piety and virtue; they were 
called by our Saviour himself " the children of 
hell:" but did he exhort his followers to leave their 
Church, that is their sj-nagogue {and the synagogue 
of the Jews was exactly what our parish churcli 
is) — did he, we ask, exhort his followers to leave 
their Church, because of the misconduct of its minis- 
ters, though that misconduct was all but universal f 
No. He did not even leave them at liberty to do 
so. He regularly attended the services of the syna- 
gogue himself: and he said to his followers, " Tlie | 
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scribes and pliariaees sit in Moses seat; whatsoever 
they bid you observe, that observe and do ; but do 
ye not after their works : for they say and do not." 
(Matt, xxiii. 3.) And lie further said, " The time 
will come when they shall put you out of the syna- 
gogue," {John xvi. 2,) " and cast out your name as 
evil." (Luke vi. 22.) Which clearly implied that 
they were not, of their own act and deed, to become 
separatists ; hut were to regard a sepEiration from 
the communion of the visible Cfiurch as a great 
evil,— a calamity which it was necessary for him to 
forewarn them of, lest they should be offended by it, 
and fall from their steadfastness. 

It is very evident from this, that the misconduct 
of ministers is no reason for dissent : it is, we repeat, 
only a reason for the removal of such ministers. 

The article of our Church on this subject U so 
explicit and yet so concise, that we make no apology 
for inserting it here at length. "Although, in the 
visible Church the evil be ever mingled with the goadf 
and sometimes the evil have chief authority in the mt»^ 
istration of the word and sacraments, yet foratmuoU 
as they do not ike same in their own name, but tn 
Christ's, and do minister by his commission and ai*- 
thority, we may use their ministry both in hearing the 
word of God, and receiving the sacraments. Neither 
is the effect of Christ's ordinance taken away by their 
wickedness, nor the grace of God's gifts diminished 
from such as by faith and rightly do receive the aacrO" 
menla ministered unto them; which be effectual because 
of Chrisfs institution and promise, although they be 
ministered by evil men. 
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" Nevertheless, it appertaineth to the discipline of 
the Chvrch that inquiry be made of evil ministers, 
and that they be accused by those that have knowledge 
of their offences: and finally, being found guilty, by 
just judgment be deposed." {Art. xx^-i.) 
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The following observations have little or no direct 
reference to the doctrine of the keys; but it is pre- 
sumed that they will be found not unworthy the 
perusal of the truly pious dissenter. 

In the providence of God the Church of Christ 
has been established in this land, and by it the bless- 
ings of the Gospel are more or less conveyed to every 
city, town, and village, yea, almost to every home- 
stead. In this its appointed channel the Gospel flows 
like a beautiful refreshing river from the rock of ages, 
and in ten thousand little bTancliingstreams,it reaches 
alike the prince in his palace, and the labourer in his 
cottage ; so that it may be said of our land, in a higher 
sense than of Palestine, " It is a good land and a 
rich, flowing with milk and honey." The rich pre- 
cious truths of the Gospel flow freely through it; 
eabbath after sabbath these truths are heard from the 
desk, if not from the pulpit, of everj' parish church 
throughout the kingdom. 

In how many thousand places is Christ proclaimed 
"the Lamb of God, that takcth away the sins of the 
world!" And, but for the Established Church, in 
how few of these places, comparatively, would such a 
proclamation be made ! in bow few would the Gospel 
be preached ! Nor let the importance of the Liturgy 
be forgotten as a means of invoking the blessing of 
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God upon the couiitrj-. Tlie blessing of God must 
surely rest on that country whose people meet sab- 
bath after sabbath in almost countless numbers, and 
offer up the same prayers and the same thantsgivrngsj 
hundreds of thousands sabbath after sabbath appear 
in this land before the throne of grace, at the same 
moment of time, acknowledging the same Redeemer, 
and pleading the same promises for acceptance witk 
the Father. Oh, how blessed a sight must it be ts 
those angelic beings who take cognizance of Iiumaa 
affairs ! and how impressive a thought must it be to 
tlie worshippers themselves who rightly consider it^— 
that so many thousand hearts beat in unison with 
their own, and so many lips join with theirs in the 
same prayers and praises to God! How must it 
deepen their devotion, and strengthen their faith ! 

\Ve are well aware that all are not true worship- 
pers of God who appear in our churches ; but allow- 
ing for the insincerity and thoughtlessness of num> 
bers, there are still hundreds of thousands devoted in 
heart to the service of Christ; who sabbath after 
sabbath bend low before the footstool of divine mercy, 
and offer up the same prayers, the same thanksgivings. 
They pray not only for themselves, but for " all sorts 
and conditions of men, even for their enemies, perse- 
cutors and slanderers ;" they pray that it would please 
the Lord to " govern his church, to shed the dew of 
his blessing on its bishops, its pastors and its people:" 
and shall not their prayer be heard ? They pray for 
the nation and for its sovereign; and will the Lord 
turn away from the prayer of his people, covering 
the face of the land as they do, in congregations 
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sbnost numberless ? Forbid the thoiight! The his- 
tory of our country for ages is only so much evidence 
that "the Lord is a God that hearetli prayer." He 
has many times preserved this land in peace and 
safety when others, all around its shores, have been 
revolutionized with evil. 

In the sanctuary we have found a refuge from the 
Btorms and tempests that have repeatedly raged 
around. War, pestilence, and famine, have but little 
more than darkened our sky, when the great mass of 
the inhabitants of other lands have been swept away. 
Thousands have fallen by our side, and ten thousands 
at our right hand, but we have been preserved, and 
more than preserved; we have been blessed and pro- 
spered at home and abroad with wealtli, with honour 
and with power, such as none other nation ever yet 
attained to. Our merchants have become princes, 
and our land the place of refuge for the distressed 
and the persecuted from every part of the known 
earth : subjects and sovereigns alike seek an asylum 
here, and alike they are received : to all, protection is 
afforded, without regard to rank or name, creed or 
nation : even the bitterest enemies may meet on our 
shores without fear of each other, for they meet in a 
land of safety : the human wolf is here bound to re- 
strain his native ferocity, and to lie down with the 
kid, the young lion, and the failing together. Such 
power, such honour, is ours. 

The secret of our power has not been in the 
wisdom of our legislators, nor in the might of our 
men of war, nor in the commerce of our merchants, — 
the secret has been in the sanctuar}- of God: tiic 
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ark of Ills strength has been with us; the Cliurch of 
Christ haa been established in this land, and as a 
nation we have kept the faith once delivered to the 
saints: this is the secret of all our temporal pro- 
sperity and power ; we have been, as a people, mem- 
bers of the Church of Christ; we have been, it ia 
said — for, of late, — " Tell it not in Gath, publish it 
not in the streets of Askelon \" — of late the nation 
has renounced the name of Protestant ; in her legis- 
lative capacity she now acknowledges little or no dif- 
ference between Popery and Protestantism, Christi- 
anity and Deism. It is a most painful fact, a fact 
which it would be well if we could pass it by, and 
say, it is of little consequence; but it is of no little 
consequence for a country like ours, blessed and 
prospered as it has been by reason of its faitlifulness 
to God, to renounce that faithfulness, and so to cut 
itself off" from tlie favour of the God of truth ; to cast 
away the anchor that has hitherto bound us firmly 
amid all storms to the rock of ages ; it is of no little 
consequence that a nation like ours should, in her 
legislative capacity, proclaim to the world that there 
is no material difference between Protestant and Pa- 
pist, Deist and Christian : for what can we expect 
from God on this ? " Shall he not visit us for these 
things ?" No doubt he will : we must expect, as a 
people, to pass through the furnace of afHiction ; we 
must expect to encounter the storm and the whirl- 
wind of divine wrath : already the little cloud is seen 
by the eye of faith darkening the horizon of England's 
glory ; it is but as a man's hand yet ; as yet we suffer 
but few evils arising out of our national infidelity; 
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the licentious principles of tlie nge are only begin- 
ning to operate; and popery is but assuming the atti- 
tude of attack: but the day we fear is fast approaching 
when the principle of no-religio\, acknowledged 
and acted on to a certain extent in the legislature, will 
work the ruin of the country. A national renunciation 
of the faith is sure to bring with it national evils; it 
13 sure to be followed by the displeasure of the Al- 
mighty, He has been good to us, and we have been 
unthankful. How long it will be before the evil day 
arise we know not. The seeds of evil are sown ; when 
the fruit shall come to perfection must be le t to him 
in whose hand are all things. But oh, may be spare 
the nation for the sake of those who have not bowed 
the knee to Baal. He has reserved to himself many, 
thanks be to bis name ! He has reserved to himself 
many that now serve as salt to the earth, preserving 
it from entire corruption, and who stanJ as it were 
between the living and the dtad: may he increase 
the number! the number of true Cliristians who, 
with all their heart and soul, will ever protest not 
only against the abominations of popery, but against 
all licentiousness, insubordination, sin, and iniquity. 
We do not fear for the stability of the Church 
of Christ. It has encountered in times past much 
greater evils than we can rationally anticipate in our 
time. We fear only for the nation. It is not true 
to its God, It is unthankful for tlie many temporal 
and spiritual blessings which in times |ittst it haa 
enjoyed, and which it now enjoys, by means of the 
Gospel communicated to the people at lar^e through 
tjie appointed channel of a truly apostol.c.il Church- 
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Little do those wbo dissent from our ChurcJir 
without any real and substantial reason for so doing, 
and without at the same time entertaining any ini- 
mical feelings against it — little do such men think, 
when ihey separate themselves from the main body 
of Christians in this land, that tliey are lending a. 
helping hand to infidelity and' popery, and are the 
chief supporters of those who determine that the 
nation should, in its legislative capacity, announce 
to the world at large tliat protestantism and popery^ 
Christianity and deism, are all alike; and doing 
this, they lend a helping hand not merely to the 
overthrow of the Church, hut to the overthrow of 
the nation ; for virtually they caU. down the curse of 
God upon it. 

We frequently hear the more humble-minded 
dissenter lament the conduct of Wis political bre- 
thren; hilt, alas ! he does not seera for a moment ta 
reflect that they could have little or no influence in 
the political world but for the support of such ss 
llimself. He is, in fact, however unwittingly, a par- 
taker of their sins ; and, however imwillingly, theiit 
main-stay and support, if he would be guiltiest 
before God, let him denounce their conduct in the 
only consistent way that is open to him; viz., by 
separating from them, and returning at once to Idiv 
bosom of the Church which they are endea-voudaf 
to I subvert. 

We heiir, too, of the friendliness of Methodist^. . 

^idof their attachment to the Established Churcb; | 

but let any one of that body answer the following- I 

ft question according to the dictates oi conuDOR auisvr J 



DI8SBNT. 99 

Hwr long mould the Church established in tliis 
kingdom continue, did all pursne the same courw 
of conduct with themselves f Were all to becoDie 
Methodists, where would be our Cliurchmen r 
('Note 19.) 

The Methodists are not direct opponents of tlie 
Church, but they are indirect, they are negative 
opponents; and it may be that this indirect and nego- 
lire opposition will be found in the end more really 
deatractive than any other. It is more silent, mone 
unobserved, more unsuspected, and therefore more 
dangerous. The Church is lulled into a torpor with 
professions of friendship, while her life-blood: is 
taken away, We verily believe that Methodists arr 
not generally aware of the tendency of their own 
coarse, or they would at once abandon it 

It is true that they have done much good at 
home and abroad; and so have all the dissenters. 
At home they have roused the Church from iitut 
lethargic Sardian state into which it had fallen; they 
have been the means of saving many a soul that 
must otherwise have perished. Aiiroad they have 
carried' the light of the Gospel into many a dark and 
benighted part of the earth; and millions will no 
dotibt have to bless them for the saving knowledge 
which til ey have communicated. But notwitlistani- 
ing this, much evil is mixed up, we fear, with all tdw 
goad they have done and are yet doing in Cliis coun- 
try. The evil we mean is the spread of a spirit of 
insubordination to the liiL^her powers; for they ittoi^. 
ante, in 3 direct and positive manner, insuljordinatlon 
tl»tb» higher powsmiordainsd of God in the ChuMbf 
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aud there can be no doubt that many, from such 
teacliing, imbibe a spirit of insubordination to the 
liigher powers ordained of God in the Statei simply 
from a principle of analogy which influences the 
minds of men m'lch more than we are wont to 
suppose. The history of the world ever since the 
Reformation is clear on this point. We find, by a 
calm and dispassionate review of it, that the repub- 
lican in religion, the Independent, has ever been the 
most violent republican in politics, whenever circuni' 
stances have conspired to call for the exercise of hia 
principles and to give tliem their full scope of action. 

But whatever may be said on this subject, it is 
very certain that, before any one can justly separate 
from communion witli the main body of Christians 
in the land where he dwells, it is necessary that he 
(insider, and be well persuaded in his own mind, 
that he has weighty and sufficient reasons for so 
doing; not merely lest he put a stumbling-block in 
the way of his weaker brethren, and so cause them 
to err, but lest also he he found guilty of unnecessa- 
rily violating the unity of the body of Christ. There 
should be "one body as there is one spirit; even 
as we are called in one hope of our calling." 

In the days of the Apostle Paul, there were many 
divisions amongst the Christians at Corinth: one 
said, " I am of Paul ; another, I am of ApoUos ; an- 
other, I am of Cephas ; and another, I am of Christ." 
"Is Ciirist divided," the Apostle asks, "or were ye 
baptized in the name of Paul ?" 
, , If the dissenter would only substitute the name 
4)f the leader of the sect tu which he has attached 
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himself, he might perhaps be led to sec the unscrip- 
tural position in which lie stands. " Was Wesley, 
br Whitfield, or Calvin, cruciHed for me ? or was I 
baptized in the name of these men ?" No. Nor 
ought these men, nor any other men, however good 
and talented, make separate bodies of the people 
of God : it is contrary to the law of Christ : it is 
contrary to the very principle on which his Church 
is founded — that principle is unity. 

Few seem fully aware of the sin of schism. They 
separate from communion with the main body of 
Clirislians, not from any ill-will towards the Church, 
not because they believe it imposes upon them any 
unlawful terms of communion; but simply because 
they like such or such a dissenting preacher. They 
have their Apollos, their Cephas, or their Paul; and 
they tell us that they receive more edification from 
their admired preacher than from the minister of the 
church where they dwell. It may be so; but surely 
the edification they receive is not to be taken as a 
balance against the sin they commit in violating the 
unity of the body of Christ f And that they do 
violate this unity, there can he no doubt; else St. 
Paul, inspired though he was by the Spirit of God, 
did unjustly charge the Corinthians with it, and 
reprove them for it, (1 Cor. ii. 3, 4.) 

We are well aware tliat it is almost impossible to 

convince the dissenter that lie is guilty of schism, 

because he is taught to confine his notion of Chiis- , 

tian unity to an unity of spirit. Now it is very true J 

that an unity of spirit is the very essence of that i 

unity which our Saviour intended should charkc- 
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terize bifi Church; but it is also eqnaUy ittoe, &tft 

^erever an outward union is practieable^ St is hadish 

jQWensably necessary* The institution jof >>Ate liord^ 

SiQ)per alone proves decisively that the ^xtomt ^i 

-^Christians was not to be merely spiritual; it ivas Ho 

he outward as well as inward — visible as ^eB ss 

spiritual. If we separate fircun <each o&er in tibe 

Dolebration of this divine ordinance, iwe are fdearlfy 

guilty of violating the unity of the body -of Christ— 

jui unity that should be seen and known as "well as 

|>rofessed and guessed at. Besides, ^nre •queatton 

T^*y much if it be possible f<»r men to separate 

4>utwardly^ and yet preserve internally the same 

<imity of spirit. We are all influenced greatly by 

what is external. If outwardly we are formed into 

'piyrties^ we ^shall of necessity, as it were, acquine 

.more or less a party spirit. And hence the wisdom 

rjai our Saviour is evident in the institution of the 

last supper, not only as a means of grace, but as a 

/mark and bond of outward union. 

The merest child is aware, that if w« assume out- 
wardly the appearance of any passion, we very soon 
leel it in some degree inwardly. And so it is, ihsA. 
many a" one having, as we may say, put on Uie out- 
ward appearance of dissent by a regular attendance 
at some dissenting chapel for the purpose <rf hearing 
a favourite preacher, has very soon .felt an entire 
estrangement of heart from the Church. 'We believe 
l^is to have been the case with by far the minority 
fif dissenters ; even of those who are now^ by wiaf 
of distinction, called political. 

Who does not iaiow how a a^pacatiosi of indifri- 
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duals from each other is, in all ordinary cases, fol- 
lowed by an estrangement of lieart in the formation 
of new oonnexioiis and the adoption of new senti- 
ments ? " Let him, then, that tliinketh lie standeth 
take heed lest he fall." Many a one who now has 
juet entered on what we have termed the outward 
appearance of dissent, and who thinks tliat he can 
never become an enemy to the Church in which he 
■was spiritually bom, may, ere long, cease to feel any 
affection towards it, and at last be converted into an 
open enemy : it may be that he now says, " If I 
forget thee, O Jerusalem, let my rjght hand forget 
her cunning: if I do not remember thee, let my 
tongue cleave to the roof of my month, yea, if I do 
not prefer Jerusalem in my mirth." It may thiis l>e 
with him at present, but how long will it be so? 
None can tell. " Is thy servant n dog that he should 
do this thing >" 

But we must also remind those who separate from 
the commvmion of our Church witli no ill will towards 
it, and with no other reason, perhaps, than their 
admiration of some dissenting preacher, that they 
■are, so far as their own own influence extends, de- 
stroying the main bulwark of Christianity in this 
land. They are also manifesting no small degree of 
ingratitude to God for the blessings which the 
Church, as an establishment, has conferred, and still 
confers, upon the nation at large. 

When we speak of the Church as an establiah- 
mrait, we are anxious not to be misunderstood. The 
Church of Christ in this kingdom is not in the 
least dependant on the State for its existence. It is 
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enabled liy the support and protection of the State to 
discharge its high and holy duties more advantage- 
ously and more extensively than it otherwise could 
do; but it is not dependant on the State, nor is it 
indebted to the State for tlie support and protection 
afibrded: it returns for what it receives a tenfold 
amount of good ; even in a temporal point of view it 
does this. Surely, we shall not be thought to exag- 
gerate the good which the Church confers upon the 
nation, if we say, that, but for its instructions, the 
whole country would be in a state of anarchy and 
ruin at this very moment. The principles of insub- 
ordination now at.work in every part, have been and 
are yet kept in check by the doctrines which she is 
continually impressing upon the minds of the people, 
The great body of the people are taught by her to 
"submit themselves to every ordinance of man for 
the Lord's sake: whether it be to the king, as su- 
preme; or unto governors, as unto them that are 
sent by him for the punishment of evil-doers, and for 
the praise of them that do well." (1 Pet. ii. 13, 14.) 

It is out of Zion that the Lord gives his blessing 
to this land. May "peace then be within her walls 
and plenteousncss within her palaces ! For my bre- 
thren and companions' sake I will now say, peace 
be within thee!" (Psalm cxxii.) 

The children that she has nourished and brought 
up may desert her; they may separate from her 
communion ; they may forget that she was built up 
with the prayers and strivings and the death of 
martyrs; they may forget how much she has done 
and suffered to give them the true milk of the word 
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of God; they may forget the temporal as well as 
the spiritual blessings which she confers upon tliem; 
but forget her as they may, desert her as they will, 
she is founded on the eternal rock of iges; and not 
all their forgetful ness, their ingratitude, their im- 
piety, their enmity, nor all the powers of hell itself, 
shall ever prevail against her. 

We speak not now in the overstrained language 
of excitement, nor in the high-wrought terms of 
declamation: we speak the words of truth and sober- 
ness; we speak only what the history of our Church 
will fully warrant. There have been times when 
almost every earthly power was against her ; and yet 
she stood firm, and was a Hght unto the world. 
There have been times when the civil powers in this 
land not only withdrew their protection and sup- 
port, but pursued her with an intention to destroy; 
— and what was her conduct, or what the result? 
She gathered her faithful ones together in Moods, 
and in caves, and in upper rooms, and there she 
ministered to their wants: she gave them comfort, 
and advice, and instruction,, in tlie hour of peril and 
of death : and so she can do again ; for the same 
divine power is with her and in her. It shall never 
leave, never forsake her, so long as Christ sustains 
the character of the God of truth: for "Lo!" said 
he, "Lo ! I am with you alway, even unto the end 
of the world." 
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Note 1. (Page 2.) 
T/ie visible Church of Christ includes in the number 
of its members every variety of character amongst 
men except the openhj profane and avowedly infi- 
del . . . and the reason is, that every person bap- 
tized in the name of Christ is an admitted member 
of his Church, — he is admitted by baptism. 

It lias been thought by many sectaries deroga- 
tory to the honour of God to suppose, that he would 
own a Church in which good and bad are found 
mingled together; and, very consistently with this 
notion, they have denied that the baptism of water 
is to be taken as the mark of church-membership. 

Now there can be no doubt that the Church, in 
its corporate capacity, is bound to strive after perfec- 
tion. The precept, " Be ye perfect even as your 
Father wlitch is in heaven is perfect," is equally 
applicable to her as to individual Christians; but if 
in some of her members there be found imperfection, 
it does not follow that she forfeits her title to be 
called the true Church of Christ ; this no more fol- 
lows than that the sincere Christian forfeils his title 
to be called a child of (Jod because lie is not entirely 
free from sin. 

The Jewish church was the eicact type of the 
Christian, and every one knows that it included in 
the number of its members every variety of charac- 



110 NOTES. 

ter both bad and good ; yet it was the true Church of 
God, and it was owned (of God. The Christian 
church, when formed by our Saviour at the first, 
and when under his immediate control and personal 
inspection, included in the number of its apostles 
" a devil.'^ " Have I not chosen you twelve, and 
one of you is a devil P (John vi. 70.) 

The truth is, that a great distinotton mufit be 
made between what is intrinsically a part of l^e con- 
Btitution «f the Church of Christ, and what is only 
adventitious to its -eidst^nce. The Almighty ha^ so 
eonstituted the Church as to allow of the fHis^ible 
entrance of evil; ^but he has not made evil aa in- 
trinsic or a necessary part of its constitution. He 
has permitted the entrance of -evil because tJie per- 
mission was necessary to a religion of moral respon* 
firibllity ; but he -has not sanctioned its admission or 
retention in any form, or to any -extent. Wheiever 
and whenever it is found to exist, it should, as far as 
possible, be removed, so that the Church may aj^ar 
before him " without spot or wrinkle, blemish, or any 
such thing.*^ 

And yet, in passing, we may observe that, as in 
the world so in the Church, it is impossible to root 
out all evil, to remedy aU imperfection, or to separate 
entirely, and without injury, the good from iAie bad. 
We are taught this in many parts of Scripture, but 
in none, perhaps, more explicitly than in the parable 
of the wheat and the tares. " The servants of the 
liouseholder came and said unto him. Sir, didst thou 
not sow good seed in thy field ? from whence, then, 
hath it tares ? He saith unto them. An enemy hath 
"done this. The servants said unto him, Wilt thou, 
then, that we go and gather them op ? But he ^aid, 



r 



NOTES. Ill 

Nay, lest while ye gather up the tares ye root up 
sIbo the -wheat with tliem." (Matt. xiii. 27, 29.) 
The; interests of men arc so interwoven, and the 
whole framework of human affairs so jointed to- 
gether by mutual dependence and mutual support, 
that it is probable, nay, more than probable, it is cer- 
tain, that if the faithful members of Christ's church 
were entirely separated from the unfaithful, if Uiey 
were taken out of the world, and not merely kept 
fr^nu the evil of it, they would have to suffer tnate- 
rtally in every point of view, and incalculable injury 
would be inflicted on the world at large. The sin- 
cere followers of Christ are sufficiently distinct from 
the world as it is, so distinct as ever to experience 
more or less the truth of our Saviour's words, " The 
world hatetl) you because ye are not of the world;'' 
B&d it is equally certain that they liave often much 
to contend against from those who professedly are of 
the same faith, and outwardly partake of the same 
privileges with themselves. 

As to the mark of church -membership ; it is 
obvious to every reflecting mind that it should be 
iie6nite and certain ; that it should admit of no pos- 
sible doubt. Of this nature is the baptism of water. 
TTie evidence which a man's life affords of his being 
truly a child of God, is, and ever must be, uncertain 
Biul doubtful to men who cannot search the heart. 
God only can do this. " I am tlic good shepherd," 
says our Saviour, "and know my sheep, and am 
known of mine ;" but it is not possible for men to 
(fistniguish with certainty those that are Christ's 
fi;om them that are not. 

It is true that certain tests are given in Scripture 
by vhicb to distinguish the children of God from 



i 



113 NOTES. 

olhprs. There is t>o difficulty in un<Ierstan(Iing these 
teals, but there is a great difficulty in the application 
of thetn. The difficulty in our own case arises out 
of the deceitfulness of the heart : we know not our- 
selves. And in the case of others, the difficulty lies 
in our ignorance uf v/tat is in them. We must 
know " what is in man" before we can arrive at any- 
thing like certainty respecting his spiritual state 
before God. In flagrant cases of iniquity, we may 
be able to say, that such and such are nut truly 
Christian men; and it is in these cases that the 
Church pronounces a sentence of excommunication j 
but in numberless other cases it is impossible for any 
man, or council of men, to speak with certainty. 
The hypocrite may deceive, and frequently does d&- 
ceive, the wisest and the best of Christians. 

If our Saviour had pleased he might have endued 
the rulers of his Church with such an insight into 
human nature as to have known "what was in man;" 
and he m'ght have given them not only the ability 
to distinguish with unerring certainty the true from 
the false ; he might also have endued them with Bu?h 
holy courage and rectitude of mind that their dis- 
cernment would have been practically available; 
they would have justly and properly, without the 
slightest error arising from ignorance, partiality, or 
fear, have separated the sincere from the insincere 
members of the Church ; and then, no doubt, the 
visible Church would have been identical with the 
invisible, and the mark of church-membership 
would have been, as some sectaries have imagined it, 
"the mark of the Spirit upon the inner man of the 
heart, whereby we are sealed to the day of redemp* 
tion." But our Saviour has not done tliis; and it is 
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3 douht well that he has not, for he is wise and 
good : " too wise to err, too good to be unkind." 

Ill order to guard ourselves against misapprehen- 
Bion, we feel it necessary to repeat that, althougli he 
has so constituted his Church as to allow of the pos- 
sible entrance of evil, yet he certainly never did 
intend that it should be knowingly admitted or 
knowingly retained. And be it observed that tiiere 
is no church existing which admits a person to the 
ordinance of baptism, that is, sets the mark of 
church- membership upon him, without first obtain- 
ing some assurance of his fitness. The Church of 
England carefully instructs those who desire to be 
admitted, nor does she ever grant their desire till 
they appear fit for so exalted a privilege. The re- 
missness or unguardedness of individual ministers ia 
not to be alleged against her lawfully-appointed prac- 
tice. In their official capacity individual ministers 
have no douht admitted many unwisely and impro- 
perly to the ordinance of baptism, but it has never 
been with the sanction of the Church herself; for 
let any one read the " Office for the administration 
of baptism to such as are of riper years," and say if 
she could be more scrupulous in the administration 
of that divine ordinance than she is. She requires 
of the person to he baptized " to renounce the world, 
the flesh, and tbe devil, to believe all the articles of 
the Christian faith, and to avow his determination to 
keep God's holy will and commandments, and to 
■walk in the same all the days of his life." If a per- 
son do this, who can forbid water that he should not 
be baptized ? And let it be further observed, that so 
scrupulous is our Church in baptizing only such as 
are lit, that she is not satisfied with leaving any 
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adalt case to the entire care leven of a prerisjvter; 
she requires notice should alwayjB be given to the 
Jufihop. The words of the Aafaric jEore these: "^^ When 
418^ suchperaons ae are qf r^fier .yean are to ieitq^ 
iizedy timely notice ehaU he gvoen to ibe Msbop^^mr 
whomiie ehdU appoint for that purpose, a week bfj/Sm^ 
at the^ieaet^ by the parents or some other discreet per- 
.sons ; that so ikte care may be taken for ihevr examtnO' 
Jion, whether they be sn^cientiy im^ruotediMfthepria- 
idples of the Christian religion: and that they mayie 
jBwhorted toprepm^e themselves wU^ prayers amdfa^ 
Miff^for the receiving of this holy sacrameniJ^ 

The case of infants is difiGorent. Wesfacmld'Cariy 
out our note to too great a length vwere we to enter 
upon any course of ailment to shew that the prao- 
tioe of the Church of England^ in admitting the chil- 
dren of Christian parents to the ordinance of baptism^ 
is ^'most agreeable to the institution of iChrist/' 
(Art. xxvii.) But we may be allowed to observe, tbit 
luitil the sixteenth century it was the practice of the 
£)hurch universally^ and that the lawfulness of it was 
jtcaroely ever so much as questioned; for althou^ 
onany parents, in the early ages of the Church, de- 
cayed the baptism of their children, as did many adidt 
^3onverts delay to receive baptism themselves until 
near xkath ; yet it is well known that Ae delay in 
both cases arose out of the Jngfa notian which W9ss& 
-entertained of the ordinance itself ; it was thought that 
die soul came from the waters of baptism as puveaod 
j8j»otles6 as did the soul of Adam irom the :hands( of 
his Creator ; and that if any Bin were afterwards oom- 
.mitted, and the )»oul ^defiled thereby, there would he 
Jktle or no hope of salvation, for baptkon oosildriMt 
«be irey[>ea4«ed. 
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Query. May not the Baptist dissenter gatlier from 
tins a little useful instruction ? The practice of de- 
laying the baptism of infants, and also of adults, 
until near death, was adopted by numbers who wotdd 
ibave nvoided schism as a most heinous sin. Now, 
what should hinder a parent in our time from delay- 
ing the baptism of iiis child, if, in his conscience, lie 
believes it ought not to be baptized luitU it arrive at 
«ucb an age as to speak for itself! We know of no 
law which compels him to bring his child to the font 
— Jio law, we mean, inflicting penalties either of a t^n- 
jioral or of a spiritual nature in case of disobedience; 
iuid we tliereforc ask, why should a parent separate 
firom the communion, and violate the unity of the 
Church of Christ, ndien he is not conyiel/ed to act in 
finy wise against the dictates of Ids conscience ? We 
are of course far from advocating any delay in the 
baptism of children ; but we do think that to dissent 
from the Church on this question merely is unwar- 
<rantable. If a parent Ijclieve in his conscience that 
it is sinful to bring his children to be baptized, he 
bad better delay their baptism, and remain io con- 
nesion with the Churcli, — far better than increase hia 
xrror by adding to it the sin of schism. The Church 
would not reckon him amongst her best inemberB.; 
hut ueitlier did it reckon those amongst its best 
Biembers who, ages back, delayed the baptism of 
.^teir children, lest tbey should aftem'ards be defiled 
with sin. 

And let the Baptist dissenter remember too, that 
ihc children whose baptism should he delayed, might, 
when they came of age to speak and act for them- 
selves, he baptized in our Church if fomid worthy,; 
and baptized too in the very form which he so much 
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insists on ; viz. by immersion. It shows great igttd^ 
ranee for any one to object to baptism in our Church, 
because the usual mode of administering it ia hf 
affvuion, or, as it is frequently called, sprinkHnff'*^ 
sneeringly so called by dissenters, and thoughtles^ 
so called by churchmen. The Church of England 
commands her ministers to admimster baptism by 
d'pjiinii : and it is only when dipping would be dan- 
gerous that she allows of affusion. Her words are 
these : " The priest shall take lake the child into Aif 
hands, and shall say to the godfathers and ffodmothen, 
JS'ame this child. And then namini/ it a/ttr them (j^ 
Ihey shall certify that the child may well mdure it) ht 
shall DIP IT IN THE WATER discreetly artd warihh 
eayhig, N., I baptise thee, &c. But if they certfff 
that the child is weak, it shall su^ce to pom^ VMtef.' 
vpon it, saying" &c. 

In the case of adults the words arc: " Tlie priM 
shall take each person to be baptized by the right //• 
and placing him conveniently by the font, according Iti 
his discretion, shall ask the goilfalhirs and godtaolhe^ 
the name; and then shall dip Aim in che water, or^ 
water upon him, saying, N.. I baptize thee" &c. 

The dissenter will probably ask. Why the praot 
tice of pouring water on the person baptized should 
be so universally adopted by the ministers of oUf 
Church, since the Church herself has so clearly givett 
the preference to immersion ? The reason is obvioi 
Parents generally, if not universally, are afraid ^ 
immersion in this country; and hence tbey bni]| 
their children to the font without any change of drenj 
thereby indicating at once to the minister their desintf 
for aS'usion : they bring them in dresses too in wMcjl 
it would be impossible to dip them without endan* 
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gering their lives. And besides thi^, the ministers 
of our Cilurch it must be confessed, almost to a man, 
regard affusion as equally Scriptural with immersion; 
but if tliey were required to administer baptism in 
the latter form, they neither would nor could refuse 
to do it. 



Note 2. {Page 6.) 

And he asserts that to Mm is ffiven the power of bind- 
ina men to the ol)sen>ance of whatsoever he may 
decree in matters of faith and practice, and aha of 
looiinij them from even/ coHtravening obligation, 
moral atii retigiius. 

It is almost impossible to give the doctrines of the 
Romish church without being charged with misre- 
presentation. We will however anticipate one objec- 
tion to the short account we have given, by observing 
that we speak of the Pope as the repsesentative of 
the Church of Rome: and that the Church of Roma 
does pretend to the privilege of binding men to the 
observance of whatsoever she may decree in mat- 
ters of faith and practice, there cannot be the slightest 
shadow of a doubt; but then, it will be said, that sho 
does not pretend to loose men from any moral or 
religious obligation; or, rather, that being infallible 
she cannot decree anything inconsistent therewith. 
Credat Judteus Apella! History is full of her ini- 
quities. There is not a moral obligation that can be 
named but she has loosed men from it, and said, " It 
is nought, it is nought," When did she ever allow— 
[and let it be observed that her practice is an accu- 
rate eiipusition of her doctrines: it is with her dif- 
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ferent from individuEd Christians ; their 
he inconsiateiit with their real princi] 
be so with a Church that is infallihle ;) when, we a^ 
did she ever allow any obligation, morally subsistiiij^ 
between parents and children, princes and subjects 
husbands and wives, to interfere with obedience tW 
her decrees ? Never. And as to religious ob!igationf(. 
we may refer but to image worship, in order to provB- 
that we are not misrepresenting ber. She has "looseif 
men from the obligation of obeying the command^ 
"Tliou shalt not make to thyself any graven image,' 
or the likeness of anj-thing that is in heaven above^ 
or in the earth beneath, or in the water under the 
earth ; thou shalt not bow down to them, norworshiji ■ 
them." 

We are not ignorant of die fetches by whieli she 
attempts to justify her conduct. In a littla tradSl 
entitled a " Declaration of the Catholic Bishops, tlia 
Vicars Apostolie, and their coadjntors, in Great BrW 
tain, pubhshed under the superintendence of tbt; 
(Roman) Catholic rnstitute in London, 1839," ml 
read these words: "The charge, that the Cat}}o]^ 
ohurch sanctions the praying to images ia a calumny 
and carries with it an imputation of stupidity toflr 
gross to be noticed. Catholics sometimes pray bejvr^ 
images, because they serve to collect their thougfatafi 
and fix their attention in their meditatiousandprayerap 
but they are not on tliat account to be supposed to be 
so void of reason and sense as to pray to the image.9 
for they know that in it there is no virtue or pow^ry 
and that it can neither see, nor hear, nor help them.'*' 

These words are surely borrowed f<om the inteUit-> 
gent idolater of heathen Rome, before our Savioa^ 
and his Apostles taught men that "they should turV 
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^m such vanities to serve the living God;" for in 
these very words he would have defended the worship 
of the image of Jupiter, Juno, Mars, or any other god 
or goddess before which he prayed and did sacrifice. 
He would have said, We pray before the images of 
the gods, because they serve to' collect our thoughts, 
and iis our attention in our meditations and pniyers: 
but we are not so void of reason and sense as to pray 
to the images themselves; we pray to the gods repre- 
sented ; for we know very well that the image* have 
in themselves neither virtue nor power; they can 
neither seej nor hear, nor help us. 

The intelligent heathen never did pray to the 
image, but to the power or being which it represenied. 
It is probable that the common people almost uni- 
versally prayed to the image, beheving that the being 
or power represented by it was within or hovered 
around it. And is not this the case with the com- 
mon people of the Romish church — not in England, 
for here they are generally better taught by their 
intercourse with Protestants — but in all countries 
where Romanism is established ? It is tlie case. And 
this gross idolatry is countenanced, if not enjoined, 
in boobs of devotion which Rome has authoritatively- 
put fbrth. Every one knows that the cross, for 
instance, is addressed in la.nguage proper only to 
Cbii&e : " Crux, ave spes unica, &c" 

But til e question is not about praying to images;^ 
it is about tRe worshipping of images. Any reli- 
gious worship given to an image, whether it be 
termed superior or inferior; latria, or dulium, iat a 
direct violation of the law of God : " Thou shalt not 
make to tliyself any graven image, nor the likeness 
of anything that is in heaven above, or in the earth 
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beneath, or in the waters under the earth; thoushalt 
not bow down to them nor worship them.^^ 

It is ini])ossible to twist these words into an agree- 
ment with the worship of images as enjoined and 
practised in the Church of Rome. No w^onder that 
abe has blotted them out of her books of instruction: 
no wonder that in her theology they arc not to be 
found. 



Note 3. (Page 13.) 

If we are accountable to God /or the use of our rear 
soning faculties^ we must of necessity possess the 
light of private judgment. 

The Romish church, in fact, acknowledges thb 
right, when she proposes to the judgment of men 
the reason for requiring an unhesitating acceptance 
of her doctrines and an implic't obedience to her 
decrees. The reason she assigns may be given in 
one word; viz., that she is infallible. In assigning 
this reason for an implicit submission to her decrees 
and an unhesitating reception of her doctrines, there 
is an appeal made to the private judgment of men; 
and so the right of private judgment is conceded— 
conceded, we grant, only so far as suits the purposes 
of Rome ; but why it should not be allowed to extend 
at least to the investigation of pretensions to in£alli« 
bility, Rome can perhaps best inform us. 



Note 4. (Page 16.) 
If a diversiiif of opinion had not been, under the con- 
trolling hand of God, beneficial to the Ckvrch, he 
would have so ordered things as to have prevented 
it from ever arising. 

The Church of England does not require of her 
members an entire uniformity of opinion. Of her 
ministers she reqiures an uniformity of opinion on 
certain subjects, and to a certain extent. Tliis is 
clear from her requiring them "willingly and ex 
animo" to subscribe to the Thirty-nine Articles, But 
of her lay members she does not ask so much. " As 
to the laity and the whole body of the people," says 
Burnet, " certainly to them these are only the articles 
of church communion ; so that every person who 
does not think that there is some proposition in 
them that is erroneous to so high a degree, that he 
cannot hold communion with such as hold it, may, 
and is obliged to continue in our communion : for 
certainly there may be many opinions held in matters 
of religion which a man may believe to be false, and 
yet may esteem them of so Uttle importance to the 
chief design of reUgion, that he may well hold com- 
munion with those whom he thinks to he so mis- 
taken." — Introd. Expos. Thirty-nine Articles. 
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Note 5. (Page 21.) 

She is 7tot Catholic as to time. 

It were impossible to give the origin of the several 

dogmata of the Church of Rome, without swelling 

out this note beyond all reasonable compass; for 
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scarcely any one of them was conceived and adopted 
in a single century : they are, severally, the product of 

ages of superstition and ignorance. 

The supremacy of the Bishop of Rome begun in 
the precedence of rank, that was accorded him on 
account of the importance of the city over which he 
presided. In the first general council he was de- 
clared to he primus inter pares: but it was not for 
ages afterwards that this primacy or precedence of 
rank was converted into supremacj' of jurisdiction. 
And so we may say of the ceUbacy of the clergj': 
it was mooted in the Council of Nice, and before 
the end of the fourth century enjoined by Siricius ; 
but it was not till the time of Gregory the Seventh, 
at the end of the eleventh century, that it waa uni- 
versally enforced ; and even then clergy and laity 
were both much divided on the subject. 



Note 6. (Page 25.) 
The Orders of our Church are more certainly Apos- 
tolical than hers. 
" The orthodox and undoubted bishops of Great 
Britain and Ireland, are the only persons who, in any 
manner, whether by ordination or possession, can 
prove their descent from the antient saints and 
bishops of these isles. It is a positive fact that 
they, and they alone, can trace their ordinations 
from Peter and Paul, through Patrick, Augustine, 
Theodore, Colman, Columba, David, Cuthbert, An- 
selra, Osmund, and all the other worthies of our 
church." — Palmbr's Origines lAiurgictE, vol. ii. 



i 



i 



I 



Note ?. (Page 31.) 
Tf I am to be thy shepherd, what shall he be ? 

The original is 'Qutos he rl; But this man — 
what ? what shall he do ? or what shall he be ? 

We have rendered our Saviour's question to St. 
Peter, " Lovest thou me more than these?" 'A'^airas 
lie TrXeiov Tovraiv ; as it is generally taken in refer- 
ence to the other disciples. 

Tlie following is part of a long note by Dr. 
Campbell upon the passage. "There is an ambi- 
guity in the original. It may either mean, 'Lovest 
thou me more than thou lovest these thinffs ?* tliat 
is, thy boats, nets, and other fishing implements, 
by which thou earnest a livehhood ? or, ' Lovest 
thou me more than these men, thy fellow disci/iles, 
love me?' I incline rather to this second interpre- 
tation. It may be proper to mention a third mean- 
ing which has been put upon the words, and of which 
it must be owned they are naturally susceptible. 
• Lovest thou me more than thou lovest these thy 
fellow disciples f' This, in my opinion, is the least 
probable interpretation of them all." — Vide Camp- 
bell's Four Gospels. Note, John xxi. 15. 



Note 8. (Page 42.) 
/ absolve thee from sin .- thy sins be forgiven thee. 
In the Order for the Visitation of the Sick, the 
form of absolution has given rise to much dispute ; 
but an attentive perusal of Wheatley's remarks upon 
it will, we think, convince the reader that our Churdi 
does not, as the Church of Rome, claim for her minis- 'i 
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ters * a standing authority to forgive sins immedi- 
ately and directly in relation to God.* ^^ The form 
of absolution in the Order for the Visitation of the 
Sick^ is only designed to remit to the penitent the 
censures that might be due from the Church to his 
sins.^^ — See A Rational Illustration of the Book of 
Common Prayer. By Wheatley. 



Note 9. (Page 45.) 

It is the key-stone on which rests the whole fabric of 
her iniquitom and idolatrous usurpations. 

"Let the Papists suflFer this vain opinion of 
infallibility to be pulled up by the very roots out of 
their breasts, or else there can be no hope, even so 
much as for a consultation of peace. What one 
tittle is there of the now Roman faith that hangs 
not on this string? Let them give us this, and 
Rome falls alone, and lies shamefully in the dust.** — 
Hall*s No Peace unth Rome. 



Note 10. (Page 48.) 

It is the weakness only of Rome which prevents her 
from perpetrating the same dark deeds which she 
• formerly gloried in. 

Leo XIL, in his bull for the jubilee, 1825, 
claimed the right of extirpating heresies, &c.; and 
Pius VII. lets us fully into the secret of the way in 
which this extirpation ought to be eflFected if Rome 
had sufficient power. He says, "We are fallen into 
such calamitous times that it is not possible for the 
spouse of Jesus Christ to practise, nor even expe- 
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dient for her to recal, her holy maxima of just 
rigtyur against the enemies of the faith. But although 
she cannot exercise her right of deposing heretics 
from their principalities, and declaring them deprived 
of their property, yet can she for one moment allow 
that they should rob her of her property, to aggran- 
dize and enrich themselves ? What an object of 
derision would she become to heretics and infidels, 
who, in mocking her grief, would say, that they had 
found out a way to make her tolerant!" — Essai 
Histor. sur la Puissance Temporale des Papes. Tom. 
ii.,p. 320. 



Note 11. (Page 49.} 

And therefore not binding on the ca?isciences of good 
Christians. 
In the sixteenth decree of the Lateran Council, 
we find it clearly stated, that " Oaths which contra- 
vene the utility of the Church and the constitutions 
of the holy Fathers, are not to be called oaths, but 
perjuries." 



Note 12. (Page 70.) 
The very terms pastors and presbyters. 
In order to avoid certain erroneous doctrines, 
which unhappily are making too great an inroad on 
the Protestantism of our Church, it seems desirable 
in the present day to use the word presbyter, as 
much as possible, instead of priest. It is true that 
the word priest is used in the rubrics of our liturgy, 
and is the legal term for designating the second 
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order of the ministry; it is also true that every well- 
educated person is aware that priest is only a con- 
traction of the word presbyter ; but then every one 
knows that the two words, in their ordinary use, 
have not the same meaning : they are totally diffe- 
rent. Presbyter bears the same meaning in English 
as Ilpeafixnepos in Greek ; but priest has the mean- 
ing of lepevs^ i. e. one that offers sacrifice to God. 
The Church of Rome may well be anxious that this 
should be the meaning of the term by which her minis- 
ters are designated, because it is perfectly consistent 
with the doctrine she teaches ; that in the ser\dce of 
the mass, a sacrifice of the body of Christ is really 
and effectually made, and offered up to God, for the 
sins of the quick and the dead : but the Church of 
England rejects this doctrine as a "blasphemous 
fable,** (Art. xxxi.,) and therefore the word priestj 
with her, is not to be taken in any other sense than 
that of presbyter or elder. 

In the communion service, there is certainly a 
sacrifice and an oblation made to God; but the 
nature of this sacrifice and oblation is best explained 
by the words then used. "O Lord and heavenly 
Father, accept, we beseech thee, this our sacrifice of 
praise and thanksgiving.** " Here we offer and 
present unto thee, O Lord, ourselves, our souls and 
bodies, to be a reasonable, holy, and lively sacrifice 
unto thee,** &c. 

It is worth remarking, that though the word 
priest is used in the rubrics of the liturgy, it is never 
used in the English translation of the Old or New 
Testament with the same meaning ; viz. of presbyter 
or elder. The translators have always used the word 
priest as the correct rendering of ]n3 or Up€V9 : they 
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have never used it either for jpl or irpea^vrepos. 
The apostles are frequently called -Kpea-^VTepot,, 
eiders, but never lepets, and hence, in the English 
Scriptures, we never find the term priests applied to 
them I except it he in passages which apply equally 
to all Christians, such as, " Ye are a chosen genera- 
tion, a royal priesthood," &c. (1 Pet. ii. 9.) 

Indeed, there seems tittle reason to doubt that if 
it had been necessary to revise the Book of Com- 
mon Prayer at the time the Bible was last translated 
by authority, the word elder or presbyter would have 
been substituted for priest, notwithstanding the 
opposition which many, knowing the value of words, 
and having a leaning for the errors of Rome, would 
have made to it. 



Note 13. (Page 73.) 

fFe do not deny to the laity the right of being 
consulted. 

Before any one is ordained in our Church, the 
wholebodyof the laity, in the parish where he resides, 
are consulted as to his fitness. A " si quis," so called 
from the principal words of the address, is publicly i 

read to them. 

" Whereas A. B. intends to offer himself a candi- 
didatefor the holy office of deacon, on , if j 

any of you know just cause or impediment why he 
should not be admitted to that office, ye are to signify 
the same to the Bishop of , on or before \ 

the day of ordination." 

No one is ever ordained before a notice to this 
effect has been given to the laity in their parish ; 

, church, at the time of divine serrice, a Sunday or i 

L J 
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nd bc- 



two before the ordination is to take place. And be- 
sides this, the bishop, immediately before the ordi- 
nation service begins, himself addresses the people 
assembled in these words ; " Brethren, if there be 
any of you who knoweth any impediment or notable 
crime in any of these persons to be ordered deacons, 
for the which he ought not to be admitted to that 
office, let him come forth in the name of God, and 
show what the crime or impediment is." 



NoTB 14. (Page 81.) 
/( permits falsehood, nay, it permits perjury, provided 
no injury be done, or intended to another. 
" Perjury, in law, is defined, by Sir Edward Coke, 
to be a crime committed when a lawful oath is 
administered, in some judicial proceeding, to a person 
who swears falsely, absolutely, and wilfully,in a matter 
material to the issue or point in question." If a person 
therefore swears falsely, and his oath be not material 
to the point in question, it is no perjury in law — the 
law takes no notice of it: if his oath be not adminis- 
tered by one having authority to administer it, it is no 
perjury — no matter how false soever it be : if it be 
not taken in some judicial proceeding, it is just the 
same ; the law takes no notice of it true or false. 



Note 15. (Page 83.) 

In the persons of their lawful representatives. 

" The clergy are the lawful representatives of the 

Church ; they are called parsons, personie, because 

by their persons the Church is represented. The 



api>ellation of parson (however it may be depreciated 
by familiar, clownish, and indiscriminate use) is the 
most legal, most beneficial, and most honourable title 
that a parish priest can enjoy; because such an one, 
Sir Edward Coke observes, and he only, is said ' vicem 
seu personam ecclesire gerere/" — Com. Blackst., 
vol. i. 



f Note 16. (Page 89.) I 

The most learned can desire no better. 
"Though all churches in the world have, and ever 
had, forms of prayer, yet none was ever blessed with 
so comprehensive, so exact, and so inoffensive a com- 
posure as ours : which is so judiciously contrived, 
that the wisest may exercise at once their knowledge 
and devotion ; and yet so plain, that the most igno- 
rant may pray with understanding ; so full, that no- 
thing is omitted which is fit to be asked in public ; 
and so particular, that it corapriseth most things 
which we would ask in private j and yet so short, 
as not to tire any that hath true devotion; its doc- 
trine is pure and primitive ; its ceremonies so few 
and innocent that most of the Christian world agree 
in them ; its method is exact and natural ; its lan- 
guage significant and perspicuous ; most of the words 
and phrases being taken out of the Holy Scriptures, 
and the rest are the expressions of the first and purest 
ages ; so that whoever takes exception at these must 
quarrel with the language of the Holy Ghost, and 
fall out with the Church in her greatest innocence ; 
and in the opinion of the most impartial and excel- 
lent Grotius (who was no member of, nor had any 
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obligations to^ this Church)^ the English Liturgy 
comes so near to the primitive pattern^ that none 
of the reformed churches can compare with it/^ — 
Comber. 



Note 17. (Page 91.) 
The grateful and affectionate regard of every Christian. 

It may be thought that the author has spoken of 
the clergy in a way inconsistent with that humility 
which ought to characterize one that speaks of his 
own profession. The truth, however, must not be 
withheld from any false delicacy. The clergy are 
assailed on all sides, and it is fit and necessary that 
they should defend themselves from the foul asper- 
sions cast on their character. The apostle Paul de- 
fended himself in his Epistle to the Corinthians, and 
concluded by saying, ^^ I am become a fool in glory- 
ing, but ye have compelled me,^' (2 Cor. xii. 11.) 



Note 18. (Page 91.) 

No man in the parish is worked so hard as the 
minister who conscientiously performs his duty. 

An observation of Dr. Chalmers. 



Note 19. (Page 99.) 

Were all to become Methodists, where would be our 

Churchmen ?. 

If Methodism were to make the same progress 
for the next fifty years that it has done in the last 
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fifty^ we feel assured that the ecclesiastical polity of 
the country must be entirely altered: the Episcopal 
Church could no longer be the Established Church. 

In America^ Bishop Smithy of Kentucky, has pro- 
posed an union between episcopacy and methodism; 
and we see also that in this country similar proposals 
are made by private individuals; but^ alas ! we fear 
that all thoughts of imion between the two are chi- 
merical ; and we believe that every one who is in the 
least acquainted with the genius of Methodism^ will 
agree with us in this opinion. 
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